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THE HISTORY OF THE CHURCH OF JESUS CHRIST OF LATTER-DAY SAINTS
IN KAILUA, O’AHU, HAWAI’I
by Brian S. O'Brien
The history of the Church of Jesus Christ of Latter-day Saints (hereafter referred
to as LDS) in Kailua, O'ahu is one of quiet, steady growth. Kailua is a popular suburban
community which has grown substantially since World War II. The history of the Latter-day
Saints in Kailua is not spectacular, and is largely the sum of unrecorded private
experiences with occasional public events that have been gathered and are retold here.
Community
The LDS experience in Kailua follows that of the Kailua community. Kailua is
known to have been an O'ahu population center in ancient Hawaiian times but was
essentially devoid of people by the end of the 19th century. While the neighboring
communities of Kaneohe and Waimanalo supported agriculture and plantations, Kailua
had only a few residents. Not until the introduction of automobiles and the opening of the
Pali road did Kailua become a destination for Honolulu residents.

Old Pali Rd. & Horse Trail leading to the windward side of O’ahu
(Courtesy Kaneohe Ranch Co.)
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By the 1920's, wealthy Honolulu families had built weekend cottages on Kailua beach and
the planned development of Lanikai homes began. There was little growth during the
depression years that followed.
Zoning changes in 1937 made homes easier to build in Kailua. By the eve of
World War II, there were 1,500 people living in Kailua, which was still mostly a recreation
area for a weekend-only population. Kailua boasted an equestrian racetrack near what is
now Kainui Street. Homes were concentrated near the beach. Beyond the beach area, the
region was dominated by Harold Castle's Kaneohe Ranch. In the late-30's, Castle leased out
Mokapu Peninsula ranch land to the US Navy. A naval air station (NAS) was built in 1939 41 and was home to amphibious patrol plane squadrons. The Kaneohe NAS was among the
Japanese targets on the morning of Dec 7th, 1941. Following the attack, few noteworthy
events in or near Kailua were recorded. Kailua remained a recreation area during the war,
but included servicemen in addition to the Honolulu elite.

“Kailua Town” 1950’s

(Courtesy Kaneohe Ranch Co.)

The post-war years saw rapid changes as Hawaii's economy and population both
grew. Kailua's population increased four-fold to 6,000 by 1948 as developers began
building more homes in Kailua. By the early 50's, Kaneohe Ranch sold or leased its land
in Kailua as it realized the profit potential. Castle's development of the new community
included many benevolent contributions to expand Kailua's infrastructure. Although the
Naval Air Station closed in 1949, the Marine Corps reopened the same property as the
Kaneohe Marine Corps Air Station in 1952, bringing in many servicemen, their families,
and a substantial contribution to Kailua's economy. Kailua’s population continued to grow
through the 50's which, along with Kaneohe's growth, mandated the construction of the
new Pali Highway. Kailua’s population was 25,000 by 1960. By the 1970's however, Kailua
had seen almost all available land developed and growth slowed. The population was
36,000 by 1980. Hawaii real estate prices exploded in the late 80's, and Kailua saw
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significant inflation of home prices as it was a desirable community for foreign investors
and new Mainland arrivals, as well as local residents. The consequence of high property
prices was that only relatively affluent people were able afford Kailua homes after 1990.
However, many existing homes have had additions to permit more family members to live
in the same home, thus increasing the population density without building new homes.
Today, Kailua remains a desirable suburban community characterized by both kama'aina
and recent arrivals from the mainland. The adjacent Kaneohe Marine Corps Base Hawaii
remains a significant part of the community.
The Latter-day Saints (LDS) missionaries first arrived in Hawaii in 1850. They
traveled about the islands gaining converts and established small congregations known as
branches. Records from the 19th century document missionary efforts and establishment
of branches in O'ahu's windward communities of Waimanalo and Kaneohe, but not Kailua.
It was not until after World War II that there were enough Kailua LDS residents to coalesce
into a Kailua congregation.
Kailua Latter-day Saints, prior to having their own congregation, attended either
the Kaneohe or Waimanalo Branches. It was not until 1946 when Lawrence Petersen,
newly arrived from the mainland, initiated the first LDS meeting in Kailua. Having had
previous church leadership experience, he knew what to do. On the first of October of
1946, the dependent Kailua Branch was established, consisting only of a Sunday School
which was dependent upon the Kaneohe Branch for leadership and other Church
functions. The Sunday School met Sunday mornings in a quonset hut at Kailua School
(now Kailua Elementary School). Although the beginnings were modest, this Sunday
School was the spark that initiated further growth and brought out the Latter-day Saints
living in Kailua but who had not previously participated because of the long drive to
Kaneohe. The congregation grew and by 1 June 1948, Kailua Branch became an
independent branch, separate from the Kaneohe Branch. The Branch continued to hold
Sunday School at Kailua School while Sacrament meeting was held Sunday evenings at
7:00 at the Kailua recreation center (where the Kailua Library now stands.) Typical Sunday
meetings in 1950 saw only 13 people in attendance. Nevertheless, enough growth and
optimism for the future existed to begin plans for a permanent meeting place. Plans for a
chapel were finalized in 1954 and a chapel was completed in January of 1956, giving the
Kailua Saints a true sense of place. At the time of the chapel completion, the branch became
Kailua Ward. Six years later, in 1962, a second ward was established but it took 18 more
years before Kailua Third Ward was established in 1980. Kailua's population was quite
stable by the 1990s. Similarly, the Kailua wards also reached a plateau of sorts; there was
little growth since the community population stopped growing. The Marine Corps changed
the Kaneohe Base according to national defense down-sizing and consolidation
requirements by the late 1990s. The result was an increase in the number of military
families with a slight increase in the number of LDS military families attending the Kailua
wards.
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The LDS church organizes geographic groups of wards into stakes. Over the
years, as stakes have grown and reorganized, Kailua has belonged to the O'ahu Stake,
Honolulu Stake, and, since 1971, the Kaneohe Stake. Prior to the creation of the Kaneohe
Stake, a substantial number of Kailua Latter-day Saints assisted in the administration and
leadership of the Honolulu Stake, and traveled extensively over the Pali to fulfill their
leadership duties.
Church Life in the late 1940s
Latter-day Saints were few but busy in Kailua. Sunday School meetings were held
Sunday mornings at Kailua School (now known as Kailua Elementary School) while
Sacrament meetings were held on Sunday evenings at the Recreation Center, where
Kailua Library now stands. Attendance was modest, with numbers between 13 and 20;
several non-members staffed positions such as music director and branch clerk. The
greatest challenge was the lack of priesthood holders to adequately staff the necessary
positions. Consequently, the branch president and his counselor would conduct meetings,
administer and serve the sacrament, teach Sunday School and priesthood classes, and
transport children to and from meetings. Families at that time included Peterson, Duker,
Schimmer, Kamalani, Burton, Parker, Kanahele, Kahumoku, and Woffinden.
A Place of Their Own
The Kailua LDS experience of the 1940s, 1950s, and 1960s hinged upon a meeting
place. As previously mentioned, Kailua Latter-day Saints first met in "borrowed"
accommodations at Kailua School and the Kailua Community Center. While grateful for
these places, the saints were desirous of having a place of their own. As the branch grew,
leaders were quietly searching for a site to build a chapel. It was their good fortune that at
this time Harold Castle's Kaneohe Ranch was developing Kailua town and was generously
providing community infrastructure and offered a building site to the LDS Church, as well
as to other churches. The details of this acquisition were recorded by Oahu Stake President
Clissold at the time of the groundbreaking for the Kailua Chapel in December 1954 and is
on file in the Kailua 2nd Ward Clerk’s Office:
“I am happy to be here today and participate with you in the breaking of ground of
the new Kailua Branch chapel. This is an auspicious occasion and one which will be
recorded in the annals of the Church and live out memories for as long as we live.
“The members of the Kailua Branch are particularly fortunate in that the land comes
to them as a gift through the generosity of Harold K. L. Castle. Perhaps you would be
interested in a brief summary of the events leading up to the acquisition of this land.
“Several years ago Ralph E. Woolley, then President of the Oahu Stake, talked with
Mr. Castle, his friend, about the possibility of obtaining a chapel in Kailua. Mr. Castle
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designated a lot near the coconut grove which he indicated he would give to the Church.
The branch membership was very small at that time and it was felt that sufficient
manpower or money could not be raised to build a chapel. As time went on, the area
around the proposed site became built up and Mr. Castle found it expedient to dispose of
the land. At the end of 1951, the new Stake Presidency asked President Woolley about the
possibility of contacting Mr. Castle again about the lot. He did this and then suggested that
the President of the Stake see Mr. Castle personally. This I did in February of 1952. Mr.
Castle was very gracious and said he would be very happy to donate sufficient land for a
chapel in Kailua. He stated, however, that the building design and landscaping plan must
meet the standards set by the Kaneohe Ranch Company, owners of the land. I explained
that Mr. Burton, the Church architect, would be in Hawaii soon and that I would bring him
to meet Mr. Castle. According to previous arrangement I took Brother Burton to Mr. Castle
on March 8, 1952 and Mr. Castle took us on a tour of Kaneohe and Kailua areas.
“On this same day we met with the Branch Presidency (Daniel Kamalani, Milton
Allen, Ben Dibble and Warren West) at the Kailua School and all came to this spot. Mr.
Castle pointed out the surrounding boundaries of his land here and stated that he would
give us whatever area we needed. It was estimated then that two acres would be required
for a chapel, social hall and parking space. Mr. Castle stated he would take up the matter
with his associates and suggested in the meantime that we draw preliminary sketches of
the chapel. Brother Burton made general observations of the area and stated that he could
design a chapel and classrooms that would cost in the neighborhood of $60,000 that would
accommodate the present and immediate future branch membership.
“It was necessary to get authority from the Church to accept this gift of land and
approval of the building project. This required the writing of many letters but was finally
accomplished. Brother Burton was commissioned by the Church to draw plans and after
several months sent a preliminary sketch. This was shown to Mr. Castle and his associates
and approved. The branch worked out a financial program and it was agreed that
construction could begin when the branch had raised $15,000.
“After several more months, Mr. Castle requested that plans for the building go
forward immediately as he was desirous of having the chapel come along with the other
developments in the neighborhood. Under this urgency the authorities of the Church
granted a loan of $15,000 to the Kailua Branch in order that construction might begin. Final
plans were received from Brother Burton at the first part of 1954, but when they were
submitted to Mr. Castle they showed the building as occupying only part of the land and the
balance of the property being reserved for future expansion. Mr. Castle felt that with the
increase of the value of the land since the initial offer, he could not donate the full 95,000
square feet originally discussed and reduced the gift to about 56,000 square feet with a
frontage of 235 feet on Kailua Road.
“Since the plans had been drawn up for a larger plot, negotiations were opened with
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Mr. Castle for the purchase of additional land needed and also with the Bishop Estate for
the acquisition of a triangular piece to the south which would serve in case Mr. Castle was
unwilling to sell additional land or the price was prohibitive.
“Building operations which were expected to be started almost daily were
postponed from time to time as these negotiations proceeded. It was necessary to get Mr.
Castle’s approval of a new plot plan embracing the smaller area, and when this was
obtained word had not yet come from Bishop Estate as to the possibility of purchasing its
property.
“After another long delay, it was finally agreed that the plan of the building would be
reversed and that the chapel would be built on the property donated by Mr. Castle with
the social hall to be built in the future on the Bishop Estate land if and when it could be
obtained. With this decision Brother Robertson was ready to start and built this shack
which we are now using as a shelter from the rain.
“This, my brothers and sisters, brings us to this point (Dec 1954) in the history of
the Kailua Branch land and chapel. It has been a long period of involved negotiations and
I am grateful to our Heavenly Father for his blessings and direction and that we are finally
to the actual point of construction. The membership of the Kailua Branch is small and for
that reason great responsibility rests upon the Branch Presidency and the members. You
will be required to make physical and financial sacrifices in the next few months, the like of
which you have never made before for the Church. All this, however, will increase your
faith and bring great blessings down upon your heads. It will also bring you a beautiful
chapel in which you can meet with your family to worship the Lord and learn of His ways.
I pray that He will bless you with fortitude and physical and mental strength as well
as great faith to carry on this important task, and all this I do in the name of Jesus
Christ. Amen.”
The site itself was on the edge of town at that time, bordered by the Campos Dairy
and a limestone quarry, which made for dusty and "fragrant" neighbors. As mentioned by
President Clissold, the Church was not able to act fast enough on Castle's offer and ended
up with a smaller, triangular lot. The Church later tried to purchase additional Castle land
where the Countryside Apartments now stand, but Castle would not sell. Subsequent to
this, the Church acquired land on the opposite side, another triangular piece, by
exchanging another piece of Church-owned land with Bishop Estate. Years later, in 1972,
a third land acquisition was made when a small rectangular piece was purchased from
Hawaiian Electric Company to expand the parking lot. What started out as free ended up
being quite complicated and not so free. It should be noted that the first buildings on the
site were two surplus Quonset huts purchased from Frank Fasi's surplus to provide
temporary storage for the construction project; eventually the quonset huts were pressed
into classroom service and living accommodations for labor missionaries during the
building of the cultural hall. Both were removed by the 1965-68 time frame.
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The Kailua Chapel
Plans for a chapel were drawn up by the leading architect of the Church at that time,
Harold W. Burton. This is the same man who designed the Hawaii Temple, along with Pope,
in 1915 and the exquisite Honolulu Tabernacle in 1937. He was responsible for most, if not
all, chapels built in Hawaii during the 50's. Burton designed four wooden chapels which
were built in Hawaii but only the Kailua Chapel remains. Burton was strongly influenced by
Frank Lloyd Wright, Asian and Pre-Columbian art, and had a strong "sense of place" for his
buildings.

Kailua Chapel (349 Kailua Rd.)

(Courtesy Mark James)

The Kailua Chapel was loosely specified to have an open and tropical atmosphere.
Burton fulfilled that requirement by designing an open-sided chapel and adjacent rooms
surrounding a garden courtyard. The chapel was constructed of wood, an affordable
medium for Burton to execute some of his signature ornamental trim work, chiefly in the
posts and lintels surrounding the courtyard. It was design with consideration for future
expansion, as the original plans were only for a chapel, Relief Society Room and a few
offices. A cultural hall and classroom wing came later. Additionally, the plans were drawn
up prior to Castle withdrawing his offer for the full size lot. When the lot was subsequently
reduced in size, the chapel plans had to be reversed to a mirror image of the original layout
in order to adequately fit the property. A high technology feature for that time was the use
of glue-laminated wood that formed the beams supporting the roof of the chapel. The use of
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these beams was advertised by a local building supplier in a 1956 newspaper ad, featuring
photos of the Kailua Chapel while under construction.
Groundbreaking for the chapel occurred on 8 December 1954 and construction
began immediately, continuing through 1955 and finishing in January 1956. Construction
was supervised by Russell Robertson, a member of the Oahu Stake High Council and
professional builder. His full-time employees consisted of only two carpenters. The
remaining labor consisted of volunteers from the Kailua Branch membership who would
work on the chapel in the afternoons after their regular jobs and on Saturdays. Few of
these volunteers had any construction experience but they were supervised by Alfred
"Mustang" Gonzales who was a professional builder. While men were occupied with
construction labor, women did landscaping and provided meals for the men. Once the
chapel was completed, many of the same people were asked to provide similar labor for
the construction of the Church College of Hawaii in Laie. It is a tribute to their diligent
efforts and skillful supervision that the Kailua Chapel remained structurally sound and
without noticeable defect 50 years after completion.
The chapel was completed in January 1956, at the same time that the Kailua Ward
was formed from the branch. Most LDS Church buildings are dedicated at the time of
completion, but dedication of the Kailua Chapel was not to occur for another 17 long
years. Church policy mandated that buildings and land had to be free of debt prior to
dedication; Kailua was heavily in debt and it still lacked significant features such as a
cultural hall. There was a point in 1963 when the wards (Kailua II Ward was established
in 1962) thought they were ready for dedication, but at the last minute, Church
headquarters discovered that debt still encumbered the Kailua property. Continuing
building expansion over subsequent years brought on additional expenses and postponed
payoff of the debt.
The Cultural Hall
By the early 60's, there were significantly more Latter-day Saints in Kailua, allowing
the formation of Kailua Second Ward at the beginning of 1962. This increase of
membership amplified the requirement for expanded facilities as well as increasing the
population base from which to pay for it all. While their place to worship had been
obtained, a place to socialize and build lives still had not fully materialized. Most LDS
chapels have a cultural hall that predominantly features a basketball/volleyball court and
a stage. These halls are heavily used for dances, socials, dramas, sports, dinners and many
other miscellaneous activities that constitute the LDS lifestyle. Eight years after the Kailua
Chapel was built, the cultural hall finally began.
Nothing is known of the architectural plans for this masonry structure, who made
them or when. However, Jack Pierce, an older labor missionary with his family, was called
to supervise two or three young labor missionaries who worked days. The day crew's
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efforts were augmented by volunteers from the two Kailua wards who worked evenings
and Saturdays. Once again, "Mustang" Gonzales supervised the efforts of the volunteer
laborers who largely had no building skills. These people did masonry, carpentry and
roofing, working at heights to which they were not accustomed. Women prepared the
building site which had numerous large rocks and haole koa bushes, prepared meals and
occasionally worked alongside the men. (Sister Mathilda Gonzales was on the ladders
installing the roof). However, not all labor was out of love; some was convict labor! A few
youth from the nearby Youth Correctional Facility came and worked for short periods
under an experimental arrangement made by a ward member. Brother Pierce recalls that
working with the members of the two Kailua Wards was great. They were faithful and
reliable, always turning out to help and being there when they were needed. The builders
exhibited great faith; one instance occurred just prior pouring the concrete slab between
the kitchen and the cultural hall. It appeared that rain was imminent, which would ruin the
pour. Bishop Dean Jones asked "you're not going to pour in the rain are you?" The reply
was "we have to pour today, so it will not rain." And it did not. Regardless of skill or
motivation, the hall remains standing more than 40 years after its completion in July of
1965.
The Classroom Wing
Church programs involve a great deal of instruction, both on Sundays and
throughout the week. Upon completion of the Cultural hall, plans were almost immediately
drawn up to build more classrooms. By the early 60's, the few classrooms of the original
chapel building were woefully inadequate. Classes were being held in the kitchen, in the old
quonset huts and anywhere space could be found, regardless of how unsuitable they were
for instruction.
Ground was broken for the new classroom building on 22 Jan 1968. Over 4,000
hours of volunteer labor went into the project which was completed by October of that
year. Nothing is known regarding the source of the plans for the building. By 1968, there
were no longer any labor missionaries and apparently all labor was performed by ward
members. By this time there were at least a few members who were professional builders,
such as Edmund Char. Not everything about this project went flawlessly, though. A
misunderstanding between the church appointed supervisor, Brother Lewellyn, and the
ward members made for a difficult relationship, at least initially.
Remodeling
With the completion of the classroom building, the facilities appeared complete.
But some deficiencies remained. As previously mentioned, the chapel was open-sided,
designed to be cooled by the trade winds. When originally built, the location was on the
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edge of town. Over the years, the town expanded bringing heavier traffic on the fronting
Kailua Road and neighboring apartment buildings. Campos Dairy remained on the mauka
side. The combined effect resulted in distracting Sunday Church Service from traffic noise,
swatting mosquitoes, quarry dust, and the smell of cows and burning mosquito punk.
Pregnant women were occasionally overcome by the smell of the dairy on kona wind days.
The solution was to enclose and air condition the chapel, but church headquarters was
reluctant to pay for it. The prayers of Kailua Latter-day Saints were answered on one
particular Sunday when members of the Presiding Bishopric Office (PBO) were visiting
from Salt Lake City. On this particular day, the kona winds brought in the dairy smells.
During the course of the services, numerous hot-rodders "burned rubber" at the stop light
in front of the chapel and a record four fire trucks and ambulances wailed past the chapel.
The PBO visitors agreed then and there that air conditioning would be installed.
Subsequently, plans were drawn up to give the chapel a major remodeling which
began 1 May 1972. A new roof, enclosure of chapel, elimination of mothers' cry room,
addition of back overflow area, addition of side pews, new carpeting and glass doors were
all added to the chapel. The library was relocated, a classroom and clerk's office created,
and an extension to the mauka end of the classroom building were made at this time.
Additionally, a 0.31 acre area was purchased from HECO to expand the parking lot. It
should be noted that some leaders had felt from the very beginning that the Kailua Chapel
should have been able to accommodate more people. This remodeling was able to
comfortably increase the number of pews under the same roof.
The remodeling was completed on schedule in early 1973. At long last the Kailua
Chapel complex was done and clear of debt; it was time to finally dedicate it. This was
accomplished on 13 May 1973 when Elder Ezra Taft Benson of the Quorum of Twelve
Apostles (and later President of the Church) came to Kailua and performed the dedication.
Later years saw additional changes. During the 1980's the cultural hall was enclosed
and air conditioned. This came as a relief to the ward leaders as well as to the neighbors:
when youth dances were held in the hall prior to air conditioning, the loud music
frequently resulted in visits by the police answering complaints of the neighbors.
Several young men performed Eagle Scout projects by making small additions, such as
preparations for the flag pole or a concrete slab for a service area. Related to the flagpole,
the chapel still possesses a 48-star US flag that had once flown, briefly, over the US capital.
Oddly, the Kailua chapel lacks one of the new-found "symbols" located at most church
buildings: a large satellite dish to receive television broadcasts from Salt Lake City.
Through-out the state of Hawaii, there is no other LDS Church building anything
like the Kailua Chapel: built on land acquired from three different sources; constructed in
stages over a 17 year period; built largely of volunteer labor; one of very few Burton
designed chapels remaining; and the only wooden chapel in use on the island. The
importance of these buildings might be subtle, but they become more significant as the
story of the people who built them unfolds.
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Experiences of the Saints
Building the physical facilities of the Kailua Chapel complex is one of the key
experiences of the Kailua LDS. Another was their struggle to pay for all these structures.
From the very beginning they were in debt. As previously mentioned, the original
property was a gift from Kaneohe Ranch; but it was jeopardized due to the excessive
amount of time it took to raise the money to begin building a chapel. LDS Church policy
prior to the 1980s required that the local church wards or branches to come up with 50%
of the expense of their buildings while Church Headquarters would pay the other 50%. In
more recent years this policy has been modified so that local wards and branches no
longer have such a burden.
Paying for it all was quite a burden. Expenses included the original chapel, the
cultural hall, the classroom building, the parking lot extension and finally the major
remodeling of 1972-73. The financial debt began prior to the erection of the chapel and
continued into the early 70's. Methods of paying off the debt are interesting. Of course the
most basic was to solicit branch/ward members for donations to the building fund, but
with the small membership in the early years, that could not do it all. This led to a series
of creative fund raisers. One of the earliest was the creation of the 1955 Oahu Stake
Directory, which Kailua Branch organized and published. This directory sold advertising
space between pages listing officers and members of each unit of the stake. The next
dozen years or so saw an intense period of many projects. Sales oriented events aimed
towards the community at large included numerous9 luaus and carnivals. One particular
carnival during the sixties is a common memory among many of the old-timers. It was to be
held on the grounds of Kailua field, next to Kailua elementary school using tents and
equipment provided by E.K. Fernandez. The members had fasted the day before the event
with faith that the carnival would be successful. On the evening before, it rained heavily. If
the rain would continue on the day of the carnival, it would ruin their chances. But with a
prayer in their hearts and eye on the sky, the carnival went on and was a total success. The
sky was gray and the ground muddy, but it did not rain. Additional events were direct sales
which included almost every kind of merchandise imaginable: bake sales, Portuguese sweet
bread, Portuguese sausage, kulolo, huli huli chicken, animals as pets and much more.
Money raising events aimed at the members included variety shows, dinners, concerts and
other performances. The dinners were such that you donated food and then had the
privilege of paying to eat it; another was the famous "dime-a-dip dinner". Movies would be
shown at the church and sales would be generated from snacks and admission. Other
activities were more spiritually oriented. Bishop Kamauoha, using the parable of the
talents, gave each family a crisp, new, one dollar bill and asked them to increase it. It was
then each family's responsibility, not the ward's, to make the increase. Some would just
make a donation while others would have sales events of their own to increase that dollar.
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It should be noted that while all of these events were a lot of work, one of the
benefits was that it brought the members together, including many people who were less
active. People were united and did what was asked of them, and had fun doing it.
Financially though, while these events helped, they were not making progress fast enough
towards elimination of the debt. What finally put them over the top was ward leaders
obtaining pledges from members to pay off the entire amount. Although it took time and
sacrifice, it worked and by the late sixties, the wards were in better shape. The 1972
remodeling brought on more expense. Bishop Heinz is said to have invited the members to
dinner one evening, not knowing his intentions. After the dinner, the doors were closed and
people could not leave until they made a commitment to pay. It worked and the debt was
eliminated. The chapel, finally clear of monetary burdens, was dedicated by Elder Ezra Taft
Benson in 1973.
Fellowshipping and fun
While the 50s, 60s and 70s were clearly marked by struggle to pay off the debts,
there was more to life than debt. This period was known for unity, fellowship, and many
activities to strengthen the youth. Such events were the Gold & Green Balls, ward speech
festivals, "Miss & Her Mom" Parties, MIA Plays, fine arts exhibitions, Japanese Dinners,
ward reunions, and numerous sports events. Ward competition in sports and roadshows
occurred frequently, with Waimanalo Ward usually dominating the youth sports events.
Bishop Don Austin was remembered for randomly choosing a family and with little notice
ask them to live off of their food storage for the following week, with the prohibition of any
shopping during that week. The stake president eventually heard about this and put a stop
to it. Members were asked during the 1950s and early 1960s to provide labor to
construction projects around the island. Additional service was frequently given at the
welfare farms, first in Kaneohe-Waikalua where bananas were grown and later at HauulaKapaka tending corn and sweet potatoes.
Military
Separating the communities of Kailua and Kaneohe is the Mokapu Peninsula. In
1939 the US Navy leased the peninsula from Kaneohe Ranch to establish a naval air
station (NAS) for patrol planes. It was fairly well developed by Dec 7th, 1941 when
Japanese forces attacked, bringing war directly into Kailua. The war years brought many
servicemen to Hawaii, including to the Kaneohe NAS. The first recorded LDS service men's
meeting at the NAS occurred 27 August 1944 under the direction of Chaplain Milton
Widdison. The services continued through Dec of 1945, and can be considered the first LDS
services within the Kailua area. With the war over, the NAS was shut down completely by
1949.
14

Courtesy www.history.navy.mil
War touched Kailua again during the Korean War. During this period, the Marine
Corps required a "combined arms" facility where USMC ground and air forces could be
co-located. In 1952, the Kaneohe Marine Corps Air Station was established on the
grounds of the former Naval Air Station. This brought young servicemen to the Kailua
community once again, and for the first time, service families, who quickly became part
of the Kailua LDS community.

The Viet Nam war was felt in the following decade. One particular event was the
mobilization and mass departure of Kaneohe-based Marines in 1965. The sudden
departure of so many men and priesthood holders caused many problems for the wards by
leaving many church positions vacant. Home teaching suddenly fell to very few available
men who could do it.
The 70's were characterized by "floats", USMC deployments to the Western
Pacific aboard Navy ships, usually for a duration of six months. This made life difficult for
families with their husbands/fathers routinely gone for such a long time. Additionally,
these men were unable to hold substantial callings since they were seldom home long
enough to fulfill callings. But not all servicemen were associated with the Marine base,
since Kailua has been a desirable community within commuting distance of other bases.
Tragedy occurred when Kailua Ward member, Air Force First Lieutenant Keith Strong
bailed out from his distressed aircraft flying out of Japan on 16 January 1959; he was
never found.
Far away war came home again in 1990 when Kaneohe Marines were mobilized
for service in the Gulf War. Just as in 1965, numerous priesthood holders were gone
overnight, leaving their families and callings behind. There were numerous families to be
home taught, but few to do the home teaching. Fortunately, all of the Marines were home
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within a few months. Those who saw combat had faith promoting experiences to relate.
Since the inception of Kailua II Ward in 1962, the Marine Base has been within the
boundaries of that ward. It has been the mutual benefit of both the civilian and military
members of the ward over these many years. The civilians have demonstrated and taught
the "aloha spirit" to the servicemen and families, while Marine families have brought a
wide variety of experience that has benefited the civilian members. Some of those
experiences happened here. One example is a helicopter crash on the base in 1977 when
the LDS pilot was injured and burned. His rapid recovery was miraculous to those
unfamiliar with priesthood blessings. The constant coming and goings of individual families
has given Second Ward a degree of transient nature, but as one good family departs,
another soon arrives to take their place.
Challenges
The Kailua Branch and Wards have had their share of challenges. Already
mentioned were the financial difficulties. These were complicated with the small number
of LDS in Kailua, particularly in the early days. The 60s and 70s were "fat" years with many
members who were "anxiously engaged" in the work and enjoying themselves. But the 40's
and 50's were lean years and required the few members to carry large burdens. The 90's
brought new membership challenges, particularly within Kailua Second Ward. The
changing real estate market of the late 80s resulted in great inflation of home prices
throughout Hawaii, and especially so in Kailua. The result was that that very few families
could afford to buy a home in Kailua. Additionally, the Marine Corps downsized and
reduced the number of Marines and their families at the Marine Base during the early
1990s. At the same time, many older ward members, who raised their families in Kailua,
moved away to be near their grown children and grandchildren on the mainland. The result
was that the Kailua Wards experienced little or no net growth in their membership.
Challenges in earlier years included the Sunday distractions facing youth. Walking
to church on Sunday mornings frequently meant a route via the beach with its ensuing
distractions such as canoe paddling and swimming. Once at church, kids were lured away
by the "adventure" of the adjacent quarry and empty fields. Another challenge was the
cramped space prior to the completion of the classroom building, when classes were taught
anywhere and everywhere, including in the kitchen.
Among the cumulative experiences of the Kailua LDS, several stand out. One
well-intended attempt to raise money involved bringing canned pineapples to Kailua to
sell. Unfortunately, the young man driving the truck experienced brake failure while
coming down the Pali Highway. Approaching Castle Junction, he chose to drive up the
right shoulder rather than colliding with the cars stopped at the red light. While going off
to the right, he struck a phone booth which, unfortunately, was occupied. The booth was
knocked over, the truck tipped over and the load of canned crushed-pineapple was spilled
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across the intersection. The phone booth occupant received minor injuries, but a lawsuit
followed. The members salvaged what they could of the pineapple and then distributed
the aptly named “crushed crushed pineapple.”
The most tragic experience was the death of the Touchette family beginning on 25
August 1991. An arsonist set their house on fire during the evening; children Kayla and
Joshua perished in the fire that night while father Michael died a month later of his burns.
This crime remains one of the most notorious in Hawaii's history.
Equally saddening is the spiritual loss of members from the Kailua wards. Some
members drifted away from the faith. And there were a few men who served as branch
presidents, bishops and other positions of responsibility who subsequently fell away after
years of dedicated service.
Perhaps the most dramatic experience to occur within the Kailua Chapel occurred
on 30 April 1963. On this day Sister Ella Brunt Kamauoha stood during the fast and
testimony meeting to bare her testimony. She spoke of a dream in which she had heard
her father (referring to Heavenly Father) calling for her, at which point she collapsed to
the floor. An ambulance soon arrived but she was dead on arrival at Castle Hospital.
Expansion
Kailua Branch became Kailua Ward in 1956; Kailua Second Ward was
formed in 1962, and Kailua Third Ward was established in 1980. The neighboring
community of Waimanalo expanded from one to two wards on the same day that Kailua
Third ward was established in 1980. However, Waimanalo Second Ward was later
realigned with the Maunawili area of Kailua, becoming the Olomana Ward on 16 May
1999. The Kailua area was served by four wards as of 2006: Kailua First, Second, and
Third Wards, and Olomana Ward.
Keolu Hills Chapel
The growth of the Church in Kailua was sufficient enough that by the mid 1980's
Church leaders desired to acquire an additional Kailua property. Kailua had been built out
to its geographic limits by the late 1970s so finding a property large enough to
accommodate a church was challenging in the mid 1980s. Local and Salt Lake City
Church leaders recognized a rare opportunity when the 10 acre former base yard of Lone
Star Hawaii Properties, located at the corner of Keolu Drive and Kanapuu Street in the
Enchanted Lakes area, became available. Acting with speed, 1.1 million dollars cash was
paid and the deal was closed in less than 45 days, in December 1986. Some years passed
before the Church was ready to build and in the meantime the property was used for
garden plots. By the early 1990s, when the Church was ready to build, community
opposition to growth or development of any kind delayed city approval for chapel
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construction. The Kailua wards and stake leadership exerted considerable effort to ease
the concerns of neighborhood residents and eventually opposition dwindled to a single
individual on the Kailua Neighborhood Board.
Once the county approvals were granted, the Church had gone to standardized
building plans: the Heritage design for chapels, and the Legacy design for stake centers.
The Heritage design was chosen for the Keolu Hills Chapel, which is now common
throughout North America, and is the same design as the Wahiawa (Oahu) Chapel.
Ground was broken for the new chapel in mid 2001 and construction of the wooden
frame building was completed in fall of 2002. The first services were held 13 Oct 2002,
and it was dedicated the following week, 20 Oct 2002, by Elder Duane B. Gerrard of the
North America West Area Presidency. The community that originally opposed the chapel
now appreciates the chapel's beauty and regard it as an asset to the community.
When permission was initially obtained from Church headquarters to acquire the
Keolu Hills property, it was conditioned upon selling the existing Kailua Road property.
Best efforts were made to market that property and a bona fide developer held the
purchase contract for a couple of years before defaulting. By that time, and before
construction of the Keolu Hills Chapel, both the local leaders and Church headquarters
agreed to keep and continue to use both chapels. The Kailua Chapel remains in service
fifty years after its completion.
Conclusion
The experiences of most Kailua Latter-day Saints over the past sixty years have
been profoundly positive but seldom dramatic. The Church is a place for individuals to
gain personal experience a little bit at a time and that makes the historian's role
challenging, as the undramatic experiences are seldom recorded or even remembered. The
histories of properties and buildings are relatively easy to obtain from official records.
The bulk of Kailua LDS experiences have seldom been recalled as distinct, individual
events but rather as pieces of a greater overall experience. For the Kailua Latter-day
Saints, the whole has been greater than the sum of the parts.
Kailua LDS Chronology:
1935 26 Jun: Oahu Stake formed
1937 Kailua residential zoning changed, easier to build homes in Kailua
1939 Kaneohe Naval Air Station established
1940 Kailua population: 1500
1944 27 Aug: First LDS servicemen's meeting held on Naval Air Station
1946 1 Oct: Kailua Sunday School established as a dependent branch of Kaneohe
Independent Branch
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1948 1 Jun: Independent Kailua Branch formed
Kailua population: 6000
1949 Kaneohe Naval Air Station closed
1950 Castle Ranch approached for land to build chapel
Kailua population: 7740
1952 Jan: Kaneohe Marine Corps Air Station established
Feb: Harold Castle again approached for chapel site
1954 2 Mar: Land deal closed
8 Dec: Chapel groundbreaking ceremony
1955 28 Aug: Kailua becomes part of newly formed Honolulu Stake
1956 15 Jan: Kailua Ward is formed
Late Jan: Chapel is completed
1959 Pali Highway tunnels completed, allowing more growth for Kailua
1960 Kailua population: 25,000
1962 7 Jan: Ward splits into "Kailua Ward" and "Kailua II Ward"
1964 Construction of Cultural Hall begun
1965 Jul: Cultural Hall completed
Viet Nam war mobilizes many Marines from Kailua 2nd Ward
Nov: Planning for classroom building begun
1967 29 Jun: 0.65 acre acquisition from Bishop Estate closed
1968 22 Jan: Groundbreaking for classroom building
7 Apr: First televised General Conference session available on TV
14 Sep: Classroom building completed
1971 21 Nov: Kailua wards become part of newly established Kaneohe Stake
1972 19 Jan: acquisition of 0.31 acre from HECO finalized, used for parking lot
1 May: Chapel renovation begun
1973 Jan: Chapel renovation completed
13 May: Chapel dedicated by Ezra T. Benson, Quorum of the Twelve.
1974 8 Nov: Kailua Ward changes name to "Kailua 1st Ward"
1980 31 Jan: Kailua and Waimanalo wards split, forming three Kailua and two Waimanalo
wards
Kailua population: 36,000
1987 Kailua 1st ward moves toWaimanalo Chapel afterWaimanalo wards are consolidated.
1990 Sep: Kailua 2nd ward Marines ship out for GulfWar
1995 22 Oct:WaimanaloWard shares Kailua Chapel with Kailua 2nd and 3rd
Wards while Waimanalo Chapel renovation takes place.
1999 16 May: Kailua 1st ward returns to Kailua Chapel
16 May: OlomanaWard established, meets atWaimanalo chapel
2002 Oct: Keolu Hills Chapel completed, occupied, dedicated
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Kailua LDS Church Leaders:
Kailua Branch 1 Jun 1948:
Charles Burton, Charles Woffindin 1st Counselor, Harry Keaweehu Sr. 2nd Counselor
Daniel K. Kamalani 20 Jun 50, John Kanaeaupuni 1st, Ed Ludloff, 2nd Nov 1950, Feb 1952:
Milton Allen 1st, Ben Dibble 2nd, Richard Davenport, Jr, John H. Morris 1st, 26 Apr 1953,
later: Hugo D. Patterson 1st, Daniel Kamalani 2nd, 6 Feb 56: William Amona 1st, Solomon
Kane 2nd.
Kailua Ward 13 Jan 1956:
Hovey Aldous Lambert, 1st Bishop, set apart 5 Feb 56 by Spencer W. Kimball, William
Koomelani Amona, 22 Jul 56, Robert Reed Detton, 18 Aug 57
Kailua 2nd 7 Jan 1962:
Theron D. Stewart, 28 Jan 62 Everett L. Rogers, 31Dec 61 R. Dean Jones, 14 Apr 63 Garner
D. Wood 6 Oct 63, Andrew N. Kamauoha Jul 65, Donald S. Austin 2 May 65, Wade W. McCall
6 Feb 72, Don Heinz 19 Dec 71, Blaine F. Bradshaw 5 Jan 75, Darryl Rose 22 May 77.
Kailua 3rd Feb 1980:
Glen A. Wilcock 77, John W. Welton 17 Oct 82, Bill Coates Feb 80, William Wilson 26 Feb 78,
Alfred L. Gonzales Aug 84, Meinert MacKenzie Sep 85, Robert Uyehara Sep 84, Darl Gleed
12 Jun 88, Richard Holokahi 89, Henry Vincent May 89, John Connelly Sep 94, Ken Gibson
May 93, Wayne Hikida Jan 91, Ed Motosue Sep 2000, Lester Tamashiro Nov 97, Scott
Whiting May 92, Mike Holland 12 Mar 2004, Dean Nakamaejo Aug 2000, Scott Morgan Jun
98, Dale Glenn 28 Aug 2005, Edmund Char Jun 2003
Kailua has belonged to the following stakes, under these Stake Presidents:
Oahu Stake established 30 Jun 1935
Ralph Woolley (Jun 1935 - Sep 1951)
Edward Clissold (Sep 1951 - Mar 1963)
Honolulu Stake established 28 Aug 1955
Jay A. Quealy Jr. 1955-1962
Max W. Moody 1962-1971
Kaneohe Stake established 21 Nov 1971
Robert Finlayson 21 Nov 1971-1975
Alva Robert Schutte 1975-1985
Don Heinz 18 May 1985-1992
James Hallstrom Jr. Apr 1992-2001
Scott Whiting May 2001-
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Notable Ward Members:
* Patricia Petersen Pinegar, General Primary President 1995, as a child she was a member
of Kailua Branch in 1946-48, her father organized the first Sunday School.
* Harry & Louise Brooks, Hawaii Temple President & Matron 1965-71
* Robert & Beth Finlayson, Hawaii Temple President & Matron 1982-86
* Diana Hansen, aka Diana Hansen Young, painter
* Morgan White, aka "Pogo Poge" of KGMB TV's "Checkers & Pogo" show
* Richard Kwak, Japan Sendai Mission President during the late 1970's
Significant visitors to Kailua Wards:
*Apostle Spencer W. Kimball set apart Bishop Lambert in 1956.
* Victor L. Brown, second counselor to Presiding Bishop, and later the Presiding Bishop,
in 1962.
* Harold B. Lee, Apostle and later President of the Church, came to dedicate chapel but
discovered it was still in debt just prior to arriving; could not dedicate it. He visited
chapel anyway, and dedicated Lanakila chapel same day, 16 Aug 1963.
* Ezra Taft Benson, Apostle and later President of the Church, dedicated the chapel in
May 1973.
* Gordon B. Hinckley, Apostle and later President of the Church, occasionally attended
church meetings while visiting his daughter and ward-member Kathryn Barnes 1975-76.17
Bibliography
A Bibliography of the Church of Jesus Christ of Latter-day Saints in the Hawaiian
Islands in the Honolulu Star Bulletin and the Honolulu Advertiser, Frank Bruno, Laie, 1988.
Mormons in the Pacific: A Bibliography, Russell T. Clement, Institute for Polynesian Studies,
Laie, 1981.
Mormon Pacific Historical Society. Proceedings, Apr 24, 1993, May Leinani Parker Au,
pp. 28-46.
Unto the Islands of the Sea, R. Lanier Britsch, Deseret Book, Salt Lake City, UT, 1986
Interviews in person, by phone, or by mail:
Elaine Akau, Bill Amona, Darlee & Matilda Andresen, Gus Arscott, May Au, Don &
Ruth Austin, Charles Burton, Samuel Chang, Edmund Char, Charlie Chun, Octavia
Chung, Molly Elliott, Alfred & Matilda Gonzales, Henrietta Goo, James Hallstrom Sr.,
James Hallstrom Jr., Don Heinz, Wayne Hikida, Albert Ho, Leimomi Kamauoha, Fred
Kaneshiro, James Kaonohi, Kotaro Koizumi, Elizabeth Lambert, Evan Larson, Edward
Ludloff, Kathy Ludloff-Dias, Glenn Lung, Clinton Lunt, Meinert MacKenzie, Shirley
Miyahana, Leslie Nunes, Laurence Petersen, Jack Pierce, Darryl & Eileen Rose, Loren
Runnells, Masao Uda
21

THE BEGINNINGS OF THE CHURCH ON NIUE
by Robert Goodwin
My wife and I so happy to be here and we’re grateful for the opportunity to be with
you and spend this time while we talk about something that is very precious to me and
could be to you as a historical society. Also with us is my great friend, Ikimautama Ikimau.
Bro. Ikimau, originally from Niue, came all the way from New Zealand to make this
presentation with me today. We’re happy to see you and be with you today.
Well, brothers and sisters, we are going to memorialize a wonderful occurrence
from many, many years ago that happened even before this building (Kailua Chapel) was
built. We’re going to talk about Niue. Niue is a small island, or a small star in the
constellation of cultures in that place that we call Polynesia.

(Courtesy Robert Goodman)
While this is a story about the start of the church on Niue Island, I really would like
to make it recognition to the Lord’s promise to the scattered house of Israel --- specifically
those who lived upon the isles of the sea which was spoken of no less than fifteen times in
the LDS scriptures by Lehi, Nephi, Jacob, Zeniff, and even the Lord spoken to the prophet
Joseph Smith. The Book of Mormon, 2nd Nephi, these words we find,
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“Know ye not that there are more nations than one? Know ye not that I, the Lord
your God, have created all men, and that I remember those who are upon the isles of
the sea; and that I rule in the heavens above and in the earth beneath; and I bring
forth my word unto the children of men, yea, even upon all the nations of the
earth?”(2nd Nephi 29:7)
My story begins in the early 1950s, a time when the church was small in numbers; in
fact, there were less than one million members worldwide. At the time, there were no
temples anywhere in the Pacific except right here in Laie, Oahu. Today, there are temples
now in New Zealand, Tahiti, Samoa, Tonga, Fiji, Australia and thousands, hundreds of
thousands of members of the Lord’s church. The stakes of Zion are now organized in all of
these areas. So, has the Lord fulfilled his promise to remember the isles of the sea? Indeed
he has and I’m delighted to be with you here today to tell you about one of those isles of the
sea which is very precious to me.
I was called on a two-year mission to New Zealand, on April 3rd, 1951 by President
George Albert Smith, president of the Church right before President McKay. Just one day
after he had signed my mission call, he died. I’m sure that there was no connection but was
certainly a coincidence in my mind at the time. I was set apart as a full-time missionary by
Elder Bruce R. McConkie who was then a member of the first quorum of the seventy. When
I was called, I lived in Washington D.C., and my stake President was J. Willard Marriott the
original. Because we were a family of six children and poor, (our father had passed away),
President Marriott had generously provided my missionary funds, so we are forever
grateful to the Marriott’s for that.
With other missionaries, we sailed for New Zealand on board the S.S. Aorangi. We
got to know many wonderful people, one of whom I shall never forget. I want to tell you the
story about this dear lady. On the second night out, we were travelling out on the Aorangi
and I encountered my first blind prejudice concerning the Church. When we sat at dinner
with some of the other passengers we began to introduce ourselves and tell them
something about our business. It was a custom of the cruise ships at the time for the
passengers, one by one around the table, to say who they were and make a brief
introduction. When it came to my turn, since I was the first missionary to speak, I was
happy to explain to the captive audience that we were Mormon missionaries and that we
were on our way to New Zealand to do missionary work for the next two years. We thought
that we had a good captive audience but at that time, at that moment, all conversation
stopped and there was dead silence across the table. An elderly lady who apparently was
very wealthy sat for a moment with her mouth agape. And then, in a high-pitched tone with
a very proper English accent said, “Oh my goodness, I know why you’re going to New
Zealand.” She turned to her companion and she said, in a very completely serious tone,
“When I was a small child my mother used to hide me under the bed anytime they saw
Mormon missionaries coming down the road. She told me that the objective of these
missionaries was to get women and to store them up in the Salt Lake City temple.” Now, of
23

course, I was shocked and sad, “Well, she couldn’t be serious!” I thought, but I saw that she
was. So I decided to help her to see how absurd her claim really was. So I said, “Yes ma’am
you’re right. My quota is to get 25 women and to store them up in the Salt Lake temple and
if I do that, I’ll have a successful mission.” Now that’s when a small laugh started going
around the table and I added, “Keep in mind that there are ten thousand missionaries out
now worldwide and the temple is a building that’s about 125 feet tall and 200 feet wide.
Now tell me, if we’re successful, where are we to store all these 250,000 women?” As I
embellished this ridiculous scenario, others around the table began to join in and began to
laugh, including this dear English lady. Well, we got to know her quite a bit better over
time and she was very kind to us. Now, I don’t know if she’s ready for the gospel yet, but I
think that it’s amazing how prejudice allows us not to be too concerned about the facts.
After serving in New Zealand under President Gordon B. Young then later Sidney J.
Ottley, I was asked to extend my mission another year so that I might go to Niue island, and,
of course, I quickly agreed. Brother Fritz Krueger, who was set apart as a missionary, had
moved his family to Niue to scout out the area to see if they were favorable to missionary
work and he wrote back that it was and so we were called. Brother Krueger only lived there
for a short eight months and the work that that family did on Niue island was so invaluable
to us for getting the Church started. Before we arrived, they had Sunday school and other
meetings in their home and invited all to attend which many people did. They built
wonderful relationships which without them the work would not have been able to go
forth. Well, Elder Wallace M. Barrett was called, then the editor of a mission magazine (Te
Karere) in New Zealand, to be my companion. In preparation we decided to do a little
research. Niue at the time, we found, had a second name which was carried for over 200
hundred years until about the time that we landed there. The name was ‘Savage Island’ a
name quite not befitting to Niuean character which was given by James Cook and set in
June 1774. After trying to land on Niue several times, being rebuffed by spears, clubs, and
stones, the great explorer left and named it ‘Savage Island’. According to the Niuean oral
history, Captain Cook and his crew were fully armed with muskets and swords and body
armor and were obviously ready for battle. But, they were rebuffed by the Niueans who,
with painted faces, threw spears and stones and darts, one nearly hitting the great explorer
himself. So Cook & Co. decided to leave and called it ‘Savage Island’. Well, ‘Savage Island’, of
course is not the right name for Niue Island. We discovered that Niue Island is a precious
place but there were many things that we had to overcome. We discovered that Niue Island
is situated south of American Samoa with little to no beaches, no harbors, no barrier reefs
or no corals reefs of any kind. It was its own nation with its own language and was
governed by a king until it came under British protection in the late 1800s.
Historically, the Niueans were considered to be the workers of the Pacific and I
found out that during World War II if anything needed to be done in the Pacific then Niue
was the first place the U.S. military would go to get people since they were used to working
so very long and very hard with the very small soil they had to sustain their lives. We
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learned that the island was about forty miles in circumference with twelve villages,
approximately 5,000 people. No water, no sure electric services were available, no airports,
no boat docks. Contact with the outside world was through short-wave radio and interisland freighter anchored off the shore for a few hours and then it was gone. We also
discovered that there was only one religion on Niue for over 107 years (London Missionary
Society). They were successful from keeping the other religions off of the island so there
were no texts were available for language study though English was somewhat common
when we arrived there. So there we were, brothers and sisters, and this is what we were
going in to.
So, in April 1952, Elder Barrett and I took the airboat from Auckland to Suva, Fiji
and there we met with President Ottley and others to board the S.S.Tofua, the inter-island
freighter. While we were in Fiji, there were no members there that we knew of and no
services of any kind. One of the days we were waiting there was the Sabbath day and we
decided that we would have a meeting somewhere. So we asked the Hindu cab driver,
many of the people in Fiji are Hindu, and this particular man was Hindu and we asked him
where we could go to have our sacrament meeting. Where we could find a place to meet?
And he said, “I can’t think of anything but I’ll take you to my home,” which he did. He took
us in his cab to his hut, a very small concrete hut with paisley fabric around for the walls
and that is where we had the first sacrament meeting on Fiji Island.
Aboard the S.S. Tofua as we were approaching Niue island, one of the ship’s officers
asked what I am sure was a well-meaning question, but it is one that I have not forgotten
50 something years later, one that not only cast doubt upon myself but upon the Lord’s
work as well. This good officer said to me, “Elder Goodman, knowing that these people on
Niue, who have had one religion for over one hundred years and have lived in harmony and
unity with it why do you want to bring disunity and contention among them?” Well, that
was quite a startling question to me, obviously. I really didn’t know quite what to say. I was
really stunned somewhat by the question and it was one that brought extra thoughts to me.
I recall my own thoughts as he asked me the question, “How are you going to Niue to do
this?” Well, I knew that the Lord wanted me to receive the Gospel of Jesus Christ and
understand the restoration, and I knew that I must then share it with others. I had been
called as a missionary and we were going to do it though we didn’t know exactly how. I
didn’t have quite the time to explain to him why we were going, of the restoration itself, but
he accepted it and away we went.
So, on May 10th, 1952, Elder Barrett and I landed on Niue island and we were
accompanied by President Ottley who would then leave with the ship. Fritz Krueger and his
family received us with joy and we them. They then introduced us to their friends. And,
after settling in, we tried to make as many friends as we could, particularly among the
young people. In one of my early care packages I received a green rubber ball. After a trip to
the local trader, I came away with some long pieces of fishing line from which I fashioned
volleyball net. So we held Niue’s first volleyball game.
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(L to R) Sister Krueger, Bro. Fitisemanu, Elder Barrett, (Unknown), (Unknown),
Pres. Sydney Ottley, Fritz Kreuger (Courtesy Robert Goodman)

Here we are, brothers and sisters, if you can put yourselves into that situation –
going to this island, knowing that they kept all other religions off for 107 years and they
were very antagonistic about religion, as the story will tell. Here was an interesting
situation. Our thrust, then, was to begin to know the people, so we began to join in with
them. We went fishing with them, played music with them, sang their songs, they ours, we
had Bible study courses, we sang the sacred hymns, we joined Brother Krueger’s friend,
Sita Uati, who gave us the use of the Blue Bell dance hall to hold meetings at no charge. It
was there that we held Sunday school and evening gospel study sessions. As rickety as the
old Blue Bell might appear to us spoiled Yanks, it was beautiful to us missionaries. It was a
fine structure for our purposes at the time.

The “Blue Bell”. . . former club turned chapel (Courtesy Robert Goodman)
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We loved being there with our dear new friends and watching with joy ass they
learned about the restored gospel. It was customary at the time that we all sat on the floor,
so we made woven mats. Because there was no public electric service, we had kerosene
lamps and flashlights and that’s all the light we had. Brother Ikimau, who is standing with
me on the stand today, was one of the young men there. Later in life, he became the first
Niuean to be called as a bishop. He has been a great friend through all of this. He has had
much to say in putting together our book called “Niue of Polynesia” and we’re delighted to
have him with us. I’m going to have him say something to us in a few.
We discovered that some of the other members of the other church, called the LMS
Church, didn’t care quite so much for us and they began doing some things, like stoning. We
discovered that one of the ways Niueans raised objection was to throw rocks at us and we,
as missionaries, got a little fun out of it, thinking, “Why would you want to throw rocks at
us?” and we would answer ourselves saying, “Well, that’s what they had the most of.” And
so throwing rocks was one of the things we endured much of on Niue Island and the other
thing that they used to do to those of Niue who would listen to our message is that they
would curse them. Curses were very devastating to the Niueans. Because the Niuean people
lived so close to nature, they had to rely upon its bounty to provide, so the god of nature
was very much upon their minds. When the spiritual leader issued a curse or a
condemnation to the individual, they would take it very seriously. White missionaries,
apparently, had found this out early and had used this system of cursing to slow the people
down from doing the things that they shouldn’t and to maintain control.
Anyway, one night as we were sleeping in our hut, Anakale is what we called it,
(Anakale is interpreted as “cage of the birds”), we were awakened by a series of large
stones raining upon our tin roof. It was deafening. With fear that it might cave in, we ran
out into the bush to hide. Elder Barrett, in doing so, failed to put his shoes on. I guess he
thought his feet were as tough as some of those great Niueans, but they weren’t, and he was
cut by a lot of poisonous rock and soon blood poisoning took over his body. New Zealand
saints and the other missionaries fasted and prayed for him throughout New Zealand. His
life was sustained and fortunately on July 15th, 1952, approximately 60 days after arriving
in Niue, the S. S. Tofua arrived and took him to Samoa and then back to New Zealand, and
there to the USA where he recovered. So, a close call for Brother Barrett, but he survived.
Being alone, I asked Wilson “Moumou” McMoore, a young man, to be my companion.
Though he was not yet LDS, he was a friendly young man and was very good at many
things. He could speak English quite fluently and he could really cook good, too. Because of
those things, he and I became companions until my next companion arrived. The next
arrival of the S.S. Tofua brought Elder Thayne Christensen as my second companion, an
experienced missionary who had been working in Nuhaka on the east coast of New
Zealand; a great lover of people, a great humble teacher, and a faithful record-keeper,
wonderful missionary and companion. I was so delighted that the Lord sent Brother
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Thayne Christensen because all that we wrote in the book of Niue of Polynesia came from
his records.
Bicycles later arrived to give us access to the other eleven villages. As soon as we
began visiting the other villages, we met many new friends, however, the stoning continued
and somehow, increased. I want to read a few thoughts out of our book that describes that.
The stoning occurred quite a lot. We would go to the villages and particularly one time, I
remember, as we were leaving the village of Lakepa, they were waiting for us and we got
stoned quite heavily. None of us were hurt. The Lord blessed us and protected us. Elder
Christensen received a large stone right across the side of his head which parted his hair
but didn’t really do any damage and the next stone caught him pretty heavily on his foot for
which he suffered pain for a few days. But, otherwise, the stoning, with the exception of
what occurred with Brother Barrett didn’t occur too much. But we got the message; we felt
that the people didn’t want us there --- at least some.
One of the island traders, one of the local merchants, was moving away and his
house became available (which is unusual because the traders usually stay there for twenty
or thirty years) so we were able to get his house and that became our new mission home.

Early congregation, Alofi, Niue, 1952 (Courtesy Robert Goodman)
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The meetings in Alofi, the main village, grew larger each week and as the people
grew heavily cursed by the LMS pastors, obviously we lost some. Great, however, was the
faith of those who continued with the Church and indeed, let me say something about those
who stayed --- great and pure in deed was the faith of these people of Niue who stayed with
us. They lived close to nature and relied upon it for every aspect of their lives and the god
of nature, whatever the concept of him, was always in their hearts. We began to teach the
gospel and the restoration of the gospel, of the prophets, and the true personality of God,
many became interested when we established these truths with Bible scriptures and their
hearts were filled with love and appreciation for God and for us, his humble servants who
brought the messages to them.
So, the humility and the pure blood of Israel there in Niue began to manifest itself.
The main meeting in Alofi grew larger and larger and one day we decided that it was time
for the great day to come in which we would baptize people. We had baptized no one up to
that point. This was August 14th, 1952. There was great spiritual outpouring for the
Niueans. We knew that the Lord was smiling upon the people of Niue as we gathered to
hold our first baptism which was held in the Amanau cave. I would like to read that to you if
I may.
“We knew that we had to be careful in planning the baptism and carrying it out
because of the persecution that was going on. The intensity of the abuse on our people was
increasing and the adversary seemed to be well-informed on what was about to happen
and I feel certain that he had tried to stop it. But, we decided that we would go at night time
after everyone had settled down for the day and we hired a truck that day and at night we
loaded on board and headed to Amanau cave, one and a half miles south of Alofi. When we
reached the pathway to the cave we left the truck at the side of the road and descended
single-file down the 100-foot cliff into darkness. The only light came from kerosene lamps
and a few flashlights. The Amanau cave was at sea-level facing the open Pacific Ocean. The
sea seemed quieter than usual; there wasn’t the normal pounding of surf, not the rolling
incoming of waves which otherwise seemed to be endless there. The pool in the cave was
calm and, as always, crystal clear. The light of the kerosene lantern created the most
beautiful cathedral-like patterns as they illuminated the walls and the ceilings of the
Amanau cave. Only the God of heaven could have produced such beautiful patterns in a
natural setting such as this. There could not have been in all the world a more beautiful and
peaceful place than in that cave on that night in Niue. Some others wrote later that there
was more light present than provided by the humble kerosene lights and I knew that it was
true. There was a great outpouring of the spirit at that time and our hearts were greatly
moved again because we realized that their faith was pure. We knew that their faith was
pure because they gave up almost everything to descend into that cave with us and to go
into the waters of baptism. The light of the spirit of the Lord did shine in their hearts and in
their faces and each were humble sons and daughters of God. And we, as the humble
servants of God, baptized them.
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Fritz Krueger baptized ten, I baptized ten, Elder Christensen baptized six and so
twenty-six were baptized that first night in the Amanau cave. Now, there is much to be said
about the Amanau cave and what has happened to it lately, but it is still a holy place to us.
Sunday schools, MIAs, and sacrament meetings began in earnest. We decided to fix up the
old Blue Bell. With not much paint available on the island, we found one gallon of aluminum
paint and we kept pouring in the kerosene and we did the whole building with that one
gallon. That became our sort of ‘magic’ paint bucket and it covered the whole thing!
Elder Thomas Slade and Elder Harold Bailey arrived in June, 1953 and they came to
be a part of our program. Elder Dewitt, a single senior missionary arrived a few months
later to stay and preach the gospel with his paintbrush. He was a wonderful artist and he
would paint everything in the beautiful manner that he did; he was from Arizona. Elder
Dewitt was a wonderful artist and had his great ideas so we went into the bush and we cut
down trees and we had them cut into boards and we fashioned benches, a lectern, and a
sacrament table for the Blue Bell --- what a wonderful thing to be able to do that. We set up
six branches in Alofi, Maketu, Lakepa, Liku, Avatele, and we would divide up to take care of
all of these branches and many more baptisms occurred at the time (we baptized between
200 and 250 people at the time).
Now, brothers and sisters, there are many wonderful spiritual experiences I could
relate to you and would be happy to do so but I would like to spend just a moment and ask
Brother Ikimau if he would come up. Bro. Ikimau is a wonderful man and he has done so
many things in the Church and for the Church and I’d like for him to come and spend a
moment with me and to give his testimony and anything else he would like to say.
Bro. Ikimautama Ikimau: Brothers and sisters, listening to the first speaker about
the creation of this first chapel brings fresh back to me the memory of my own chapel.
When he dedicated this chapel … the Church system in those days, about 80% of the cost of
the building came from the Church and about 20% from the local members. In those days,
there were not even one hundred members of the Church in Niue and we had to find the
20% cost of the building. It’s not easy to have it organized…particularly labor work. Labor
work means we had to crush rocks and carry the rocks to the site all by hand; no trucks, no
wheelbarrows. I was in my teens in those days and practically each Saturday, after work,
that’s what we did. One of the problems in those days is that Niue depended on standing
water for water supplies. How did we catch water? We didn’t have cans. We relied on
buckets or 44 gallon drums. Anyway, we needed water to mix concrete so thanks to the
generosity of the Burns Phillip Company, we were given 20 gallon cans. When we emptied
them, we still needed more water. Those were the most difficult times. We had to go down
to the sea, out by the cliff, bucket by bucket, a few of us, to supply water for concrete for our
chapel. We enjoyed that chapel, brothers and sisters; all sorts of man-power were put into
that chapel.
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I met Robert, a good man, when he served his mission in Niue fifty plus years ago.
We didn’t talk to each other because I wasn’t a member at that time but I saw him and I
remembered him – “Lanky Yankee” – we called him but he was a good man. Not until the
late 2000s, I heard from a friend of mine that the former Elder Goodman was coming down
to Niue and at that time I was working with Brother Krueger to organize some sort of
fireside to celebrate and remember the establishment of the Church in Niue. When I heard
of his coming, I was delighted and I went to find out where they were going to be and I
managed to locate where they were. We had a good talk --- the first time we see eye-to-eye
and had a conversation. We established a good friendship that very day. Unknown to me at
that time, Robert was creating something more important to remember the jubilee of Niue;
he wrote a book, brothers and sisters, this book is the accurate and the most precise ever
written about Niue Island that I know. For that, I say thank you to the Brother Goodman for
doing good work to making Niue known throughout the world.
How I came to the church is very unique. In my growing up, there was only one
religion in Niue and one of the portions of the ten commandments that locals really took to
heart, said keep the Sabbath day holy and it truly was by them. Everything stopped on the
island: no swimming, no canoeing, no fishing, no cooking; everything got done on Saturday.
All they do one Sunday is eat and sleep until they hear the bell ring when it is time to go to
church at two o’clock in the afternoon. The young people were getting restless so we
organized something that involved their view of the Lord on the Sabbath. One of the
activities we commonly played was treasure hunt within the community. This one Sunday
when we all got dressed up, and we heard this singing. It was unusual and not in the local
language so we followed this sound to this building. We looked through the window and
there inside was six children and two adults. This was Brother and Sister Krueger and their
family in the first Sunday school on Niue Island. One of the things that interested us 4
shirtless boys were the two girls our age. Then, Brother Krueger and his wife invited us in
and we all sat. We didn’t win the hearts of the 2 girls, but the Gospel we now had. From that
day on we all became members of the Church and I was the last one to join the Church
because I was the careful one. Growing up in the gospel, as Robert I mentioned that I was
blessed to be the first Niuean to hold the bishop’s office. And at this very moment, me and
my wife are going to be temple coordinators for our stake.
I enjoy the Gospel, I enjoy the Gospel very much. I was baptized on April, 1954 by
Elder Harold Bailey, and eight years later my sweetheart-to-be also was baptized in the
same spot. We were blessed truly with a girl and a boy. The girl served a mission in
Vancouver, Canada and our son served a mission in Minnesota, USA. They were both
married in the temple to returned missionaries and we are blessed with four beautiful,
handsome boys and four beautiful girls. One of our children is here with us.
The Church was guided to Niue. The chief of police is a member of the Church and
two police sergeants also are members of the church and those two sergeants are branch
presidents in Niue. So, the Church is doing a great work for the young in Niue. They not
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only train them to be leaders, but also train them to search in their genealogy and to take
those names to the temple. Again, I would like to say thank-you to Robert Maurice
Goodman for the good work he has done. It is because of him that I am here, today, with
you. Again, thanks very much brothers and sisters – it’s nice to be with you.
Thank you, Brother Ikimau. Brothers and sisters, I am so happy to be here with you
and to let you listen to Brother Ikimau and I hope you’ll remember Niue. Niue, while it may
be a small star in the constellations of cultures that we call Polynesia, is still a great star. It
has its own language, history and culture. And, many beautiful things have come and will
come from Niue. Now, if time will permit, I want to tell you a few of the very sacred and
spiritual experiences that we had, if we may do that.
Let me begin with one. We found out as we travelled around the island that the LMS
religion was teaching that children needed to be ‘sprinkled’ and they needed to baptized
when they’re babies. We knew that this was contrary to the Gospel of Jesus Christ, so in our
little printing press, we printed up a message that talked about how we should not baptize
little children, but we should bless them. So, while travelling through the village of Makefu
one day we were stopped by a few families who had gathered, none of whom were
members of the Church, and they asked if we would bless their children. And they brought
them forth, one by one, keep in mind there were no members at all there. They received the
message that children should not be baptized but that they should be blessed and they
brought them to us and asked if we would bless them. Well, we did, 16 of them. The first
one, Sione Fatimi, is now the chief of police on Niue, and is the chief of police mentioned by
Brother Ikimau. Many other families were baptized in the Church because of that one
thought. We just felt that there was a strong spiritual outpouring in that village on that day
amongst those families.
May I mention another anecdote? During another time we visited the village of
Lakepa. A young mother approached me with a small child in her arms. She extended her
arm to me and dropped into my hand a finger of the child she had been holding; apparently
there had been an accident. And, with a beautiful, simple Polynesian faith characteristic of
those wonderful people, she asked me with a pleading in her voice for me to restore the
finger to the child. Well, brothers and sisters, never before in all of my life had I felt so
humble, totally humble, and so completely inadequate and so absolutely helpless than at
that moment. I stared down at the little finger I was holding. Could this finger be restored
onto the hand of the little boy? I wondered. Do I have that much faith? And will the Lord
grant that it should happen? The longer I looked, the smaller I became within myself and
the mother was looking at me for the answer and I knew I had to say something. I quickly
petitioned the Lord in a silent prayer and a strong impression came that I should not
attempt to restore the finger to its place on the child’s hand. But, I should bless him to
never miss that finger and he would live a long and useful life without it and never be
hindered in his work because of its absence. The mother received that thought and was
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happy and she went forth. Sister Goodman and I visited Niue in 2000 and we looked for a
nine-fingered man but couldn’t find one so he probably had moved to New Zealand. But,
such was the story at that time.
For some reason, the Lord required that I be more humble, so, while in Niue, much
of the time I was afflicted with a serious condition called boils . I don’t know if any of you
have ever had these wonderful things but I had so many that the mission president called
me “Job”, just to make a little light of it. Some of the other elders endured this problem but
not quite to my extent. Elder Christensen endured a cyst on his face which he carries to this
day.
Now, let me mention the village of Toi. Toi is a little village which is up to the north
of the island. It’s not right on the shore as many of the other villages are but it is close in
there. We began reaching out to some of the more remote villages at that time and when
we did, we would go into a village and sit down, spread out our mat, and put our lanterns
down (we had to do most of our teaching in the evening, by the way, because people spent
much of their time on their plantations and needed to work during the day, so, we caught
most of them at night). So, while we were there in Toi, we began our procedure. We
entered the village and put our mats down and one of us stood up, we had prayer first, of
course, and then a song, and then one of us started to preach. One by one the kids started to
come and place themselves right in front on our mats and we began to teach them. We
would start speaking with hopes that someday that they would listen and we’d develop
some friends. Well, we did develop some friends, at least on that first night, but that’s when
things began to happen. While we were there, we finished our meetings, we folded up our
mats, and started walking down to the village of Alofi through the bush. We got to the point
where there was a barricade on the trail, a barricade about three or four feet high. We got
to that point and we stopped. Then there came a loud cry and shout and someone
barricaded the trail behind us. Then, still a louder cry and they set the whole bush on fire
all the way around us and we were completely encircled by fire near the village of Toi.
Somehow, we were not afraid and we watched as the fire go higher and higher, but no one
in our group panicked. We remained calm and remembered our prayers we had given to
the Lord and, suddenly, the fire went out on its way down to Alofi. We crossed over the
burning embers and went on down without any harm at all. But, two nights later we came
back to the village of Toi to do the same thing and this time everyone came, and ultimately
the story ends that we baptized everyone in the village of Toi. We’re not sure what they
wanted to teach us as we approached the fire, but apparently we passed and the Lord
blessed them. Now, Toi has got one of the nicest chapels in Niue.
Our time is up. See, there are so many, many wonderful things we could share. Now,
let me tell you one of the final things that happened on Niue and that was a visit by the
prophet. Now, can you imagine, we were the first missionaries there and the prophet to all
the world comes to visit us. Now, I had just left the island myself but the others were there
and the prophet had learned of our activities and he came to see us. The problem was the
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seas were very rough and you can only get on to the island by little boats. If you get on the
boats and you go to the pier they take you in. But, if the seas are rough, you can’t get into
the boats. And that is what happened when President McKay came, but he gave those
people a wonderful blessing for their faithfulness and for their goodness in receiving the
Gospel of Jesus Christ.
We are so deeply humbled brothers and sisters to be a part of that. All of us took a
part in that. We love the Lord and know the Lord has a place for the Niuean people. And I
hope that they will go down deep in history as some of the great people of Polynesia for
their goodness and their mercy and their goodness in overcoming the fear that Satan had
planted in them for so many years.
May the Lord bless you brothers and sisters. I know that Gospel is true and I thank
you so much for having us and perhaps we will see you again, n the name of Jesus Christ,
Amen.
For a more complete account of Elder Goodman’s missionary adventures see his
book Niue of Polynesia: Savage Island’s First Latter-day Saint Missionaries, Brookstone
Publishing, 2002.
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PERSPECTIVES ON IOSEPA
by Matt Kester
Hello, everyone. My first experience with the Mormon Pacific Historical Society was
when I was a student at BYU – Hawaii and I got a job to make flyers for the Mormon Pacific
Historical Society Conference and I ran off one afternoon when I shouldn’t have and I got
fired and I haven’t been back since. But, I’m glad as the archivist at BYU - Hawaii I get to see
all of the things that have to do with MPHS history; we have all of the proceedings and
everything, so it is an honor to be able to come and address you. So, thank you so much for
allowing me to present.
It is a privilege to be here with you for many reasons but I’m really grateful to be
able to share some of my thoughts on the Hawaiian settlement town of Iosepa (Skull Valley,
Utah). As far as this audience goes, I imagine that there’s quite a few of you who know as
much about Iosepa as I do, as far as the particulars of the community and the history. So I’m
not going to belabor what a lot of us know but I want to look at some different ways of
thinking about Iosepa. I presented on Iosepa in 2002 at the Association of Asian-American
Studies Annual Conference in San Francisco. It was the reactions from the audience from
my presentation at that conference that prompted me to reconsider the ways that I
represent Iosepa today, both in writing and how I present it.

Courtesy www.livevicariouslythroughus.blogspot.com
35

My presentation that day related a lot of the basic historical information on Iosepa. I
knew that this audience wouldn’t really be familiar with much of the story and so we went
through the stories that you’re also familiar with: the growing population of Kanaka Maoli
in Salt Lake from roughly 1874 to 1889, the reaction of their white neighbors in the 19th
ward and surrounding areas to the growing community, which was not positive, the
establishment of the Iosepa Agricultural and Stock company and the purchase of the John T.
Rich Ranch in 1889, and the arrival of the first 48 settlers in northern Skull Valley on
August 28th. We went through and resolved this general history of Iosepa.
I went through this tumultuous decade, what I feel was this tumultuous decade, of
the 1890’s; the first eleven or twelve years of the Iosepa and the extreme hardships and I’ll
talk a little bit about why they were so difficult. But, the eventual transformation of the
town with more economic prosperity is called the turn of the century then the
abandonment of the town at the height of its success and the height of its stability in this
very difficult first eleven years. If there’s ever a time to pull up the stakes and go home
because it’s not working, this is it. But in 1915 and 1917, it’s a much more stable and
prosperous period in turning a profit so there’s that interesting, “Why did that happen?”
And although many in the audience were generally interested, at least they nodded
and smiled at me, it was not really in the sense that I hoped. It was perceived by many as
interesting, fascinating, but not necessarily for its explanatory power but kind of, “Wow,
you know? Gee, isn’t that odd? Well, what do you know? That’s a nice story.” And I didn’t
really get why that was the reaction I was getting. I mean this was in San Francisco, a city
with probably a permanent Kanaka Maoli residence since 1846. There’s always been
Hawaiians livings in San Francisco; there’s probably at least one permanent resident since
1846. Not including the many Kanaka Maoli visitors between 1835 and 1846 on ships, on
the fur trade, we have all of these accounts of Kanaka Maoli who were coming to the
California coast on ships, from Richard Henry Dana to the establishment of Sutter’s Fort; he
had six Hawaiians who erected the first building at Sutter’s fort--a “pili grass” hale!
And so, I’m thinking to myself, “Come on everybody, get with it. This is an important
story.” It just seemed that they saw Iosepa not so much as a novelty but kind of an
interesting sidebar, if you will. But the problem, I soon realized, was not at all with the
audience but with my presentation; my presentation of the narrative. Like other historians
before me, I had committed the sin of omission about Iosepa. I presented a history of
Iosepa that was neatly packaged with tidy little borders and boundaries and begins in 1889
and ends in 1917 and here are the important points in between. . . “Once the community is
firmly situated in this waste of Skull valley, the inhabitants remain there and they’re kept in
isolation as history marched on in Hawaii and marched on in Utah until the towns’
abandonment after the announcement that a Mormon temple would be built in Laie.” Not
meaning to communicate that, that was, nevertheless, the balance I put on the narrative
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and that many have put on the narrative; it simply does not have a whole lot of context or
depth. And so I didn’t get much farther than anybody else after I get to the part where
there’s this unanimous decision by the towns inhabitants to return to Hawaii. My narrative
makes it about as far as a lot of people’s, right? About fourteen miles west of Mount Timpi
station we leave the Iosepa settlers and that’s it.

Iosepa Cemetery (Courtesy Bill Yanneck)
And so, this neatly packaged narrative sounds most ridiculous, in a sense, to those
who are the descendants of these Kanaka Maoli settlers, whether they’re living in Hawaii or
Utah. Those who were raised on stories of Iosepa know that life, of course, continued for all
of the Iosepa settlers and that Iosepa was never really out of their minds. So, today I want
to present two perspectives on Iosepa in order to, I hope, offer a richer, more complex and,
hopefully, a more interesting portrait of the town. At the very least, I do want to atone for
my sins of omission four years ago in that I unwittingly presented Iosepa history as this
quirky vignette, this interesting sidebar in history of both Hawaii and the West.
The two ideas that I want to address today, the first is that I think that Iosepa
occupies an essential position between late eighteenth and early nineteenth century
settlements of Kanaka Maoli in the Pacific Northwest and in California and the growing
community of Pacific Islanders in the western United States today, not just in Salt Lake
Valley, but in Washington, California, Nevada, and all over the West. And I also believe that
the phenomenon of Kanaka Maoli and other Pacific Island peoples embarking on voyages
during the same periods which continues today is not new but is a continuation of the same
voyaging tradition that populated both western and eastern Oceania. These whaling ships,
other ships that would come through that came to visit Honolulu and visit Wahiawa, these
were opportunities as well for people to voyage, to jump on. And, these opportunities were
eagerly accepted by many throughout the islands. I really see this as a continuation of a
voyaging tradition that people of Oceania in the first place and to make a break between
these arbitrary orders of, “here is the beginning of contact colonialism where everything
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changes, everything is different, every single paradigm shifts.” Not to downplay in any way
the differential power of relationships within that colonialism but, at the same time, there
were opportunities. There was agency on the part of all Pacific Islanders in taking
advantage of and in adapting to new situations as they presented themselves.
Now, this is not a new argument--Epeli Hau’ofa offered this new paradigm for
Pacific studies decades ago. I’m indebted to his legacy and to the work of many other
scholars who have embraced and elaborated this broader vision of Oceania, My
contribution, I hope, will be to situate Iosepa in the context of two expanding regions in the
nineteenth and twentieth centuries: The expansion of Oceania north and east and the
extension of the United States hegemony west and south. And they kind of come into one
another and create these different opportunities for movement, for voyaging. The second
perspective I want to bring to Iosepa is that I want to suggest some ways to create a richer
portrait of Iosepa in the context of the American West itself, where it was situated, and the
space in which it existed.
I’m interested in not only in how the historical processes that shaped the region
affected Iosepa as a town and community but how Iosepa played a role in shaping the
region, as well. To do this, I think that it is important to foreground the concept of place as a
way to investigate historical processes, to start with a place. Historians, especially, are used
to starting a process. You look for a process and then you identify a place where it
happened and the places become almost interchangeable. Because, what you are really
interested in is these processes where there is an economic process, where there’s a kind of
movement, and place becomes, “Well, this happened here and it happened here, and it
happened here.” But, to foreground a sense of place and look at how historical processes
affected it and changed it and look how different communities and different groups of
people come into a place and interpret it. Why did they come there in the first place? What
brought them there?
In this, I take a cue from both cultural geographers and folklorists who have long
recognized that spaces and places are very different things. They can function in many of
the same ways but they are very different things. A place, although, has a certain kind of
meaning and significance. Significance is created both by those who call it home and others
for whom where it remains a part of a collected memory. People create identities for places
and as with people, these identities are often multiple and conflicting and sometimes these
identities that a place has, based on the experiences that people have there and they bring
to it create different kinds of places; places can have these multiple identities for these
different communities. The significance of a place is created and recreated in the stories
told about it and the lives lived there within it. And Skull Valley, Utah is, of course, no
exception.
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To start with this first idea to kind of create a broader context for Pacific Islander
voyaging and Kanaka Maoli voyaging in the nineteenth century. I wanted to start with some
data from census records. Nations periodically count and collect data of all their citizens for
obvious reasons. For historians this census data contains quite a lot of valuable
information. Let’s look at some past United States census reports from two western states –
Washington and Utah from 1850, 1860, and 1900. In 1850, the Clark County Washington
census list 25 Kanaka Maoli, Kanakas as Sandwich Islanders, as permanent residents. They
are all men and they are all between the ages of 24-35. Roughly one-third are married to
women of their previous indigenous groups. Of these 25, three of their surnames are
Kanaka, two are Hawai’i, one is Honolulu and one is Kauai; several others appear to be
variations on these new names that are taken in this new context. Most are employed as
laborers if their occupation is listed at all. One, Dick Hawai’i who probably went by Hawai’i
Dick and appears all over different ships throughout this time is employed as a steward
suggesting that he had some kind of experience working on and has a different status; He’s
not a common laborer, he’s a steward.
The 1860 census of the same county lists twenty-one Kanaka Maoli residents,
fourteen with the same surname who shared the same last name, Kalepa. Three people
shared the surname Kea and the Kea family consists of two men and a thirty year-old Betty
Kea. When the census lists the ages, they are always these neat and tidy numbers: 40, 30,
25, 35, 55 which suggests that they’re probably guesses as to how old everybody is so it
becomes kind of difficult to figure out. Here are these people with the same surname and
they’re ages are essentially guessed at so it’s hard to figure out the relationship of those
people. The Kalepa family consists of three 40 year-old men, two 30 year-old men, a few
men aged 20, a 31-year-old woman named Mary Kalepa and an 11 year-old boy named
Carnie. Again, things are kind of neat and tidy 20, 30, 40 ages which really suggests that
there is a little bit guesswork. Mary and young Carnie appeared to have been born in
Washington and Mary is probably either a Chehalis or Chinook that was married into the
Kalepa family. The approximations of age in the data make it difficult to tell much about the
nature of the Kalepa’s family relations to one another. Neighboring counties in Washington
record Kanaka Maoli residents in the federal census, twenty years later in 1880 and in an
accounting census five years after that in 1885.
Fast-forward fifteen years and about 850 miles to the southeast… it is now 1900 and
our census data is from the Grantsville Precinct in Tooele County, Utah, and more
specifically, our records come from northern Skull Valley. The name Iosepa does not appear
on census records as a township until 1910, at least that’s what the residents of the town
are calling it. In 1900, there are 97 people living in Iosepa known by most outside the
community as either Joseph City or Kanaka Ranch. There are thirty men listed as heads of
families with a spouse and at least one child. Thirteen of these heads of households own the
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property that they live on free and clear and the rest are renters renting property from the
Iosepa Agricultural and Stock Company. Most of the adults are employed as farmers and
most of the children are listed as attending school. William Halemanu is employed as a
carpenter. There is also a Mr. Lowell, whose name is kind of indecipherable in the
handwritten census data but he’s from New York and earns his daily bread at this kind of
uncommon occupation “leper specialist.” That’s what his job is listed as. In 1900 he is living
in Iosepa with his wife and son. Out of the 97 inhabitants listed only fourteen cannot speak
English and two of the 97 cannot read or write but both speak English. So there is a high
rate of English fluency as well, although Hawaiian was the language primarily spoken,
people were fluent and almost everyone could read, write, and speak both Hawaiian and
English.
Raw demographic data like this, the kind of stuff we get from census records, can tell
us a fair amount of the composition of the community - who lived there? What were their
occupations? But it tells us very little about the nature of the community. Obviously, these
contemporary Kanaka Maoli communities in Washington and Utah are in many ways quite
different but at the same time they are contemporary. You have this group of Kanaka
Maoli’s living in Washington in 1885 and the first Hawaiians start arriving into Salt Lake in
1874. You have two contemporary communities and they are presumably not the only
ones. Nonetheless, although they are quite different, especially in the motivations, these
voyages from Hawaii to the western United States, and then back again, are glimpses of a
broader expansion of the Pacific Islands peoples to the edges of Oceania. From at least the
mid-1880’s forward, the Kanaka Maoli communities in Washington and Utah were
contemporaries of one another whose members actively participated in the various social,
cultural, and economic processes that shaped these regions. The routes they took were
determined largely by a burgeoning trans-Pacific trade connecting western Pacific ports
like Canton and Hong Kong with eastern Pacific ports like Vancouver or Valparaiso by way
of Oceania ports like Pago Pago, Papeete, Honolulu, and Lahaina. By 1850 and the arrival of
the first LDS missionaries in Hawaii, the routes between Oceania and western North
America were well worn in both directions. There is quite a bit of travel in both directions
of people leaving the Western ports like Vancouver, San Francisco, San Blas and moving
West. And then people coming through ports in Oceania like Pago Pago, Honolulu, and
Lahaina and moving East.
Undoubtedly, the LDS missionaries sent to the California gold fields found in that
cosmopolitan environment encountered many Kanaka Maoli participating as prospectors
coming to the gold rush in order to prospect. Many had come actually not from Hawaii but
from Vancouver, they had been employees of the Hudson Bay Company and had gone
straight from Vancouver and taken a ship to San Francisco to participate in this gold rush.
The decision of these missionaries to abandon unproductive mission fields in the California
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gold fields and strike out for the Hawaiian Islands makes sense. And while I am certainly
not discounting the role of divine inspiration at work, the inspiration to open up the work
in central Africa at that time would have been quite disastrous. As the saying goes, here in
San Francisco, you can’t get there from here. But to go to Honolulu was kind of a natural
next step; Honolulu was not a hard sell. Scarcely two years before, in 1848, right after the
initial months after the discovery of gold was made public, a prospector feeling a bit
natural and dirty after a week panning for gold in the mountains, could send his laundry to
Honolulu and have it returned clean and starched hopefully within about three weeks. And
so, how far apart are these places at that time? Of course, some enterprising person could
set up a laundry in Yerba Buena. But, at that time, at that place there is so much movement
back and forth across these places. So, there are plenty of vessels making the voyage
between Honolulu and San Francisco among other places. In light of all this movement,
back and forth, perhaps a reorientation is in order.
Certainly, the Pacific Ocean was not the cliff at the edge of the far West; it was no
more a barrier to American travel or trade than it was to imperialist expansion. Likewise,
the Pacific Ocean has never been a barrier to Pacific Island voyaging . . . quite the opposite.
It has, in fact, been a highway for voyaging, trade, exploration and other endeavors for
centuries. This nineteenth and twentieth, and twenty-first century movement moves both
North and East and South and West; it is truly an expanding Oceania. Kanaka Maoli Latterday Saints, talking of reorientation, voyaged pretty far East in order to reach Zion in the
West. The idea of orienting a place was in a particular perspective will always privilege
whose voyages are legitimate? And whose settlement experience will be privileged in just
the orienteering of a place in relation to what was around it? The notion of the west
privileges a certain narrative, legitimizes certain settlement projects over others; it is
essentially the end that reveals the means. Reorienting ourselves to cast our gaze eastward
is a revealing perspective. It is the position one has to take to make sense of the nineteenth
and twentieth century Pacific diaspora and Iosepa becomes one of the many stories within
this diaspora. Situating us of this history and ourselves in the context of this broader
movement to the margins of Oceania offers a far more relevant model for explaining the
continuity of this diaspora throughout the centuries. And from this perspective, I really
think that Iosepa becomes a larger story within Oceania.
Skull Valley, (how many of you have driven through Skull Valley?) is a dusty
experience, especially at a certain times of year, you go through it, picking up a lot of dust;
it’s hot. Historians, you know we claim to recognize the dangers of writing our perspective
back on the past. But, it’s hard not to wonder what went through the minds of that first
group of settlers when they arrived at the Rich Ranch on August 28th, 1889. Some had been
living in Salt Lake City for years, even the newer arrivals who arrived six months or so
earlier, experienced Salt Lake’s urban stage first. Salt Lake City in the 1880s and 1890s was
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indeed a busy place for the West. Mine workers, mine owners, Mormons, “Gentiles”, federal
agents, U.S. soldiers --all of these kinds of folks were rubbing elbows with tourists from the
East wanting to see the West--Chinese railroad workers who had turned shopkeepers,
restaurant and laundry owners, journalists, Mark Twain, a polyglot mix of these newly
minted saints and unskilled laborers who are immigrating from various eastern and
southern European nations.

(Courtesy BYU-Hawaii Archives)

In 1889, there were approximately eighty Kanaka Maoli living in the Nineteenth
Ward district. All had made their homes within the vicinity of J. W. Kalainamoku’s home
and Kalainamoku had been living in Salt Lake since 1874, employed as a carpenter working
on temple square. He had served a mission to Aoteroa/New Zealand from 1885 to 1887. He
was called on that mission from Salt Lake, served his mission, and returned to Salt Lake
from his mission. Relocation to Skull Valley which until 1907 was three-day journey from
Salt Lake City and a day’s travel from the nearest town certainly might have felt, initially,
like exile in the desert. Their first winter described by a twenty year resident of the valley
was described as “the worst I’ve ever seen,” did little to allay these initial concerns. Initial
perceptions of place, like all first impressions, can be kind of hard to overcome. The
challenges to creating a sense of place for the Kanaka Maoli settlers in Skull Valley mounted
in the tumultuous decade of the 1890s. Two nationwide depressions, crippled life stock
prices and depressed wages throughout the West. Wage labor was ideally, in the best of
times, a means to an end. You didn’t aspire to be a wage laborer your entire life.
When opportunities for better wages in nearby mines and smelters presented
themselves to the residents of Iosepa, many took advantage, hoping to improve their lives.
Others migrated back to the city and many returned to Hawaii. A document from the early
to mid-1890s, it’s undated but I think that it’s about 1894, entitled “List of Hawaiians in
Utah Wishing to Return to the Islands” lists 24 residents and family members, a good chunk
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of the community, including J.W. Kalainamoku and Peter Kealakaihonua, two stalwart
saints who helped to initially select the Skull Valley site. An entry in mission president
Harvey Cluff’s journal in 1892 hints at the frustration felt all around and he laments the
decision of two men to abandon their ranch labors for a day. Cluff says, and I quote, “Here is
a peculiar observation about the Hawaiian character. It will sit freezing at the edge of the
pond all day in order to catch a bucket’s-worth of five or six-inch fish and forfeit the $1.50
per day they might have by labors.” Cluff has all kinds of entries like this. Plus, essentially
feeble attempts to deflect attention on the ranch by interpreting the situation through
comforting and familiar notions of racial hierarchies comes across as even weak in his own
journal. After reading some of these you can see that he’s trying to convince himself of what
is going on. Read carefully, the entry alludes to much more. Taken in conjunction with the
similar quotes and other historical contexts of the region, it suggests that there is a tacit
resistance on the part of these particular men, at least, to capitulate wholly to the identity
of a wage laborer in the West in the worst of times. By choosing to go fishing and forfeit
their wages, they willingly forfeited more than money. They simultaneously rejected the
imposed identity of wage laborers and embraced in an activity that affirms their cultural
identity as Kanaka Maoli. The seemingly simple activities help to create both a sense of
place and a sense of self in an environment of alienation and displacement. Fishing is
indeed work but it is a different kind of work; it is different than wage labor.
Skull Valley, like all places, had these multiple identities. The selection of the Skull
Valley site for Iosepa reflects the historical development of place for Mormon settlers along
the Wasatch front. In 1967, Donald Mining defined the boundaries of what he called the
“Mormon Culture Region”. Mining explained that the early growth of the region largely as a
reflection of Brigham Young’s perception of the surrounding landscapes. He says the
settlement moves south because it was perceived that moving north would be too cold and
the crops wouldn’t’ survive that well so it was better to move south. The saint’s expansion
into this really rich Cache valley in to the North actually came after many had moved down
to the drier more arid valleys of the South. Consequently, Mormon settlement expanded
into the arid valley south towards to Parowan and St. George before discovering the value
of Cache valley. The expansion west into Tooele and the Rush valleys followed pretty soon
after.
Skull Valley, even up to 1889, was deemed essentially useless for white settlement.
Instead, it was left for grazing and as the home for the small band of Goshute whose
attachment to their homeland was stronger than the federal government’s will to remove
them to a joint reservation at Uinta. The role that perceiving shape, form, and settlement
patterns in other ways. A geographer at BYU, Richard Jackson, argues that revising the
history of the first Mormon arrivals’ perceptions of the Salt Lake Valley became an
important way to convince members to settle the arid and less desirable lands to the South.
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Jackson goes back and looks at these initial descriptions of the first group of people who
come in and see the Salt Lake valley and they’re glowing. It’s this kind of idyllic, even poetic,
“This is so beautiful, this is our new home, this is what we wanted - this is the place.” The
site was chosen based on published descriptions of the valley and its potential resources.
There are these folks who followed the trek over and they published, and Brigham Young
was very familiar with the landscape, he knew where he wanted to go; he’s familiar with
where he wanted to settle. Within a few years, church leaders had begun revising these
perceptions to emphasize the faith that the earliest pioneer settlers had shown in the face
of a harsh and forbidding new environment. They revised it to say, “Well, when we first got
here we looked out on this landscape and it was a harsh desert but, we pulled together,”
and this became a way to say, “You guys need to go to Saint George,” because most of the
reactions of going down south were kind of like getting called to a mission on Temple
Square today.
With an effective pull to convince unenthusiastic settlers to head south into the
desert valleys of southern Utah, even still, Skull Valley was ignored as a potential
settlement area for white Mormon communities until the site was purchased to settle the
Kanaka Maoli saints. Despite this, however, community members in Iosepa overcame initial
hardships to create a long lasting sense of place out of a hostile environment. How else can
we explain the fact that the most bitter chapter in Iosepa’s history was not the
establishment of the town but its abandonment? General economic improvement after the
turn of the century as well as improvements in communication and transportation allowed
for general improvements in housing, streets, public services, and other services. In 1911,
the Iosepa Agricultural and Stock Company decided to expand their stock operation with
sheep which was a profitable endeavor at the time throughout the West, especially in the
grazing lands. Many of the youngest residents had never known Hawaii. Iosepa is where
they had grown up walking near the small streams, hiking in the hills and fishing in the
pond. So what changed between these two decades? There’s obviously a better economic
outlook but there’s also a change in that these resources allowed people to manipulate
their environment, to plant trees, to plant flowers, to build better homes, to develop a civil
engineering infrastructure, fire hydrants and all of these things which contribute to a sense
of place. At this time there are also births and there’s death and this cycle of lives lived to
contribute to a sense of place. What changed is the community’s perception of the
landscapes that they were inhabiting. It is evidenced in the built environment, and it is
evidenced in fishing, playing music, travelling between their towns and others towns
growing around them, farming, worship, births, deaths. All of these events contributed to
the people’s personal and collective memory of the landscapes they were inhabiting and
transformed the foreign and hostile into the familiar and slightly less hostile.
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Iosepa Pioneer Day – 1913

(Courtesy of BYU-Hawaii Archives)

Another community who had been actively involved in shaping the notion of place
in Skull Valley is the Skull Valley band of the Goshute Indians which we hear a little bit
about when we hear the story of the Iosepa. On August 28th, Pioneer Day, the Skull Valley
Goshutes would come and they would sing and dance and participate. But, their perception
of that place and that landscape is going to be different still. The history of the Skull Valley
band of the Goshute Indians provides yet another narrative of a community creating a
powerful sense of place in the region. Despite the continued attempts of the federal
government to remove the Skull Valley Goshutes to a shared home with the Utes and
Shoshones at the Uintah reservation, they clung tenaciously to their homeland, gathering,
hunting, and establishing small farms and home lots. Their stubborn refusal to leave
eventually resulted in the federal government granting of the reservation in their home in
1911 and expanded it in 1917. Despite the presence of Pony Express riders, ranchers,
grazers, missionaries, minors, and even Kanaka Maoli settlers, the Goshutes refusal to
abandon their ancestral lands speak to a powerful sense of place, one which often can
challenge the models of place that we use in other places. The Goshute, when they look at
Skull Valley, don’t see a place that they bring significance to, they see a place that already
has significance and that they recognize and it’s a very different way of conceiving of a
landscape and of people’s connection to it.
The significance of place in Iosepa has hardly diminished; in fact, the opposite is
true. Iosepa retains a powerful sense of place for many Pacific Islanders living in Utah,
some white Mormon community members as well and truly this very large group of Pacific
Islanders from all over, not just Hawaiians, not just descendants of Iosepa settlers. Its
significance is renewed and imagined in a new context, specifically in relation to a growing
trans-national Pacific diaspora. A century later, Iosepa remains a place with many identities
reminding us that places, in all of their conflicting meanings, are alive and well. Today the
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debate over Skull Valley’s future is inseparable from the notion of a socially historically
constructed sense of place. Skull valley is embroiled in arguments over indigenous
sovereignty, nuclear waste disposal, a renewed commitment of white Utahns to this
opportunistic environmentalism of “Don’t pour nuclear waste there, we like Skull Valley
now, even though it hasn’t been in much use for a long time.” And the continuing efforts of
the Pacific Islanders in the diaspora (e.g., the annual memoprial Day gathering for sports,
lu’au and cemetery cleaning) helps to maintain a sense of place and culture that links past,
present, and future.

(Courtesy www.tripod.com)

In conclusion, the history of Iosepa cannot be contained in any neat and tidy
package; there are many ways to approach it. And, like all history, this is just my
interpretation of it and everyone is going to have a different one. But, I think that looking at
the Iosepa within the context of these two different perspectives. From a larger, transnational diaspora of Pacific Islanders that spans three centuries to looking at people within
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that diaspora, creating a sense of place and sharing a place with those who they had been
thrown in this region with are two ways that we can look at a more inclusive and kind of a
broader context of the story of Iosepa. They also prompt us to consider how our own
histories are shaped by these kinds of forces. As we travel throughout our lives, the agency
that we have is circumscribed by these large processes that are sometimes invisible to us.
This stands as an incredible testament of what Iosepa does in the way that local history,
rooted in a sense of place, can enliven our understanding of a larger current of history that
sometimes we unknowingly fail to perceive.
Does anyone have any questions?
Q : In relation to Temple Square, where is Skull Valley?
A: About eighty miles southwest. You drive towards Tooele, Grantsville, down that road
that goes out to Wendover and then you take a left and go past the Stansbury mountains…it
about fourteen miles from the road.
Q: Who owns that land?
A: That land is owned by the Bureau of Land Management (BLM)
Q: You used, a lot of times, the phrase “Kanaka Maoli.” Where did you get that from?
A: I got that from a couple of times of calling friends of mine ‘Hawaiians’ and them telling
me that they prefer to be called ‘Kanaka Maoli’.
Q: …in Vancouver…they never use the word ‘Hawaiian’ but they don’t use ‘Kanaka Maoli’,
they just ‘Kanaka’
A: ‘Kanaka’ becomes a term just used for Pacific Islanders throughout. They use ‘Kanaka’ in
what is today near Oceania. ‘Kanaka’ becomes a word for ‘laborers’ on the crew ship. But,
‘Kanaka Maoli’, if you go back, Hawaiians didn’t call themselves ‘Hawaiians’ because they
self-identified as ‘Kanaka Maoli’, so I choose to use that term.
Thank you.
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A FORGOTTEN LA’IE CEMETERY
by Donette and Randolph Kekauoha
Today, I want to talk to you about the work we have been doing to locate, clean up
and restore several small old-time cemeteries in Laie. This work began a couple years ago
when my husband, Randolph Kekauoha, expressed an interest in finding his grandmother’s
grave. We knew it was near the temple grounds but we couldn’t find it in the two cemetery
areas that are currently clean and visible behind the temple up on the hill. We began
looking in the woods to the south of the temple, near where someone remembered there
being other graves, and we soon came across a few cement slabs. There was some writing
on them, but hard to read. But, on this one (see photo below), you could see “K.H.
Kaleohano”(early LDS Church leader) and further over, there was a stone with “Kalili,
Nahuina” written on it. And, when I saw the names, “Kealalaina”, “Kalili Nahuina”, and “K.H.
Kaleohano” I said to Randolph, “These are Hamana Kalili’s (famous fisherman of La’ie and
community leader) family,” and he said “how do you know?” and I said “Because that’s his
mom and dad, his mom is Kealalaina”

Grave of K.H. Kaleohano

Grave area as it first appeared.

And so we got really excited and he said “Where do you think grandma’s grave is?”
and I said “I don’t know.” We went home and started telling people that we found these
graves and we went to tell his family and they too got all excited and he said “I think that I
found grandma’s grave site.” We couldn’t go with them the next day, but we told them
where it was, so three of his cousins went up and surveyed, looked all through the bushes
and everything, and came home and said “We have to clean that place” and we said, “We
know.”
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So, a couple of days later I went down to HRI to tell them about the cemetery and I
told them, “When you go up and clean, will you please let us know? Because, my husband
and I would like to help you because we are looking for his grandma’s grave.” And they said
“OK” and we waited. I called a descendant of Hamana Kalili and told him and he said “Oh,
we’re going to have a family reunion. Yes, we can clean it.” And I said, “Please call us when
you have your family reunion.” So we waited but we didn’t hear anything from HRI or the
family. Then my husband went and he’s the home teacher for the Compton family so he told
Sister Compton and Brother Compton about it and they said “Could you go show it to us?”
and we said “Sure” and we took them up to the area and the Comptons were more excited
than all of the other people we told and they started pulling the grass and we said ‘wait,
wait, wait, we can’t do anything. We have to wait for permission from HRI.” So, they said
“OK, you let us know and we’ll come and help you” and we said “OK.” When we went to do
research we tried to do it on Hamana Kalili’s family because as you saw on the slabs it only
had their names and there was no dates. So then, Matt Kester, BYUH archivist, found out
about the graves so we took Matt up there and he got excited about it and he said, “Let me
know, we can get our elders’ quorum to come up here and help,” and we said “OK” and we
waited and this was in August, 2004.
August, September, October, November, December, and January came. And right
after New Years on January, 4th my husband said “I’ve waited long enough. I’m going to
clean the place.” So I said “OK” I couldn’t go with him the first day. What we did, you see
here all the koa? All my husband had was the machete and all I had was the sickle. So I
would go in between the bush and the koa trees and I would cut all the grass so when my
husband came in he could cut it down with the machete. We’re showing you in this slide
how tall the koa trees were. My husband is about 5’10, 5’11 and my grandson is about 4
feet tall and the koa was about 25 feet tall. So he would chop it this way. After working up
there for about two weeks, I told my husband “You know what? We cannot do this job all by
ourselves, we don’t even have the right equipment.” If you look over here, you can see
rocks here. That will tell you that there’s a grave here and a grave there. In some areas
maybe it was rocks here, rocks here, maybe one or two rocks on the side so we knew that
spot was a grave.
So I told him “I’m going to call HRI.” This time, I asked for Jeff Tyau and Jeff never got
the message that we found the cemetery. So, Jeff said “Let me go check out the area. I know
about what you are saying but I never knew there was a cemetery.” So, Jeff went up there
and when he looked at the area he found out that the area belonged to the temple and that
HRI wasn’t in charge of that area so he told the temple president.
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Randolph clearing haole koa

Marking recognizable graves.

The temple recorder, Wayne Yoshimura, called me and he said “We didn’t know the
temple owned that property that you folks have found. We went up there yesterday and we
saw that you and your husband had done lots of work there.” I said “May we continue
cleaning?” and they said “Yes” and so I said “But only one thing, we don’t have the right
tools. Can your men help us?” and he said “What do you need?” and I said “Chainsaws.” We
wanted to do the initial cleaning because we didn’t want anybody moving the rocks. So I
said “If your men will come in and cut all of the koa, my husband and I will do the cleaning.
But, we don’t want them to go ahead of us. We want them to wait and only cut these stumps
here.” And so they said, “OK, we can do that.” So, I’m talking to him in the morning, he’s
calling me at 8 o’clock in the morning, and he said “What time do you plan to go up there?”
and I said “About 8:30,” and he said “OK, we’ll be there.”
By the time my husband and I got up there, they had cut all the stumps that we had
already trimmed and we were so thrilled; you could really tell that it was looking like a
grave. And President Ursenbach told us, “When Wayne and I came up,” he said “as we
climbed up that hill,” he said “we could feel just like something rushing to us,” he said “it
was such a wonderful feeling.” Then, I turned to Wayne and I said “We need to clean this
place. This is a sacred place.” We were so excited my husband and I had tears in our eyes.
So, anyway, they had trimmed it all so my husband and I kept on cutting and cutting
but the other groups never showed up. You know, when you’re doing something and you
want to get it done right away and someone doesn’t come all week, that’s a long time to
you.
So, one day as we were going up, we saw Aunty Gladys (Pualoa) Ahuna and Uncle
Joe (“Tarzan”)Ahuna, and they said, “Where are you going?” and we said, “We’re going to go
clean cemetery” and they said “Oh, what cemetery?” So we told them and they said, “We
want to go up and see it.” Well, my uncle was getting along in age and so is Aunty Gladys
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and we didn’t want them climbing that hill. But Aunty Gladys and Uncle insisted that they
wanted to go. So we helped them through the bushes climbing up to the hill and when
Aunty Gladys saw it she said, “Only you two are cleaning this?” and we said, “Yes, and
sometimes the men from the temple will come and help us,” and she said, “No, you need
more help than that. I’m going to organize somebody to come up and help you.” I got kind
of worried because the temple president had already told us to keep it low-key because he
didn’t want lots of people rushing there. I thought, “What are we going to do? Aunty Gladys
has ten people coming up with chainsaws. They probably won’t listen to us and go in the
bushes and cut all the trees.” Well, we said a prayer and everything and it rained and Aunty
Gladys was on another island and the people that she had asked didn’t show up.
So, the next week Aunty Gladys was still off-island but we needed to have it done.
Aunty Gladys is related to all these people here but we called them to come and help us and
that’s my son and one of our cousins, Larry Au, back here is Sister Logan and they came
with their chainsaw and they started cutting. That’s my grandson and some of the temple
workers heard all these buzzing going on so they came up with their chainsaw and started
cutting. If you look real careful you can see the piles of rocks and stones all over showing
where the graves are.
Now, when we came in, we came in through here. The Hauula side of the cemetery
and when we came in, I think Sister Compton will remember this plumeria tree because I
pointed that out to her, there wasn’t one leaf on the plumeria tree and we thought, “oh,
we’ll trim it” but then she said, “No, just leave it” and after the leaves started coming out
because now it could get sunlight.
You can see the cemetery here and here and the temple people said, “Just pile all the
cuttings over to the side and we’ll get our men and they’ll take it out.” and we said “Good
deal.” See, this is the flume so the sugar cane fields were all down here but this was the
flume that brought the water to all the sugar cane fields. This is on the Kahuku side, the
temple side, of that cemetery and you can see more rocks here indicating graves. Now right
here is a grave that is just covered with lots of rocks. There were several that had rocks all
over but this had the most rocks right here. You can see more in here. Each time that we
uncovered, we got more excited.
We went during the day when everybody else was at work because my husband and
I are retired and sometimes we spent as much as six hours; this was like a full-time job for
us. You can see the koa bushes but all in here are all the shrubs and I got them all out so
Randolph could cut it down. Then one day, the temple president, and Wayne, and all of the
men came up and gave us a hand. They said “Sister Kekauoha, you rest while we’re here.”
So I sat down as they did all the work.
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“ Flume in front”

Aunty Donette &Friends (plumeria in back)

If you look, you can see that fence right here and that’s the temple, the temple
grounds. You can see a grave here, this is a big rock right here like a marker for the grave.
And right here is a big plum tree which I want you to remember this scene because we’re
going to show you after it’s all cleaned up.
Only in this area, it looked like somebody came in with a bulldozer and had
bulldozed one whole section of the cemetery but came straight up to where Hamana Kalili’s
slabs were and said “Hey, this is a grave.” He probably saw all those rocks around but
wasn’t sure and then because this whole section was the only place that had California
grass in – that’s me pulling it out. Then the temple people said, “Instead of you climbing up
that hill, we’re going to put in a fence and a gate so that you can go in and out.” and we
thought “Wow, that’s really great.” Well, after we started cleaning and everything, the
temple people said “You know what, do you think that you can bring all of that shrubbery
out here so that we can get a shredder so we can shred all these things?” And I looked at
that pile of rubbish that we had all along that side of the fence and said “You must be
kidding!” and they said “Oh, maybe we can get groups of people coming in.” and I thought
“Who’s going to come?” Well, it just so happened that that weekend the Tongan club called
the temple presidency and said “We want to give service.” so they helped to haul all the
rubbish out. Then we got some Scouts to come up, one of them is my cousin, my grandson,
and a boy from our ward to come up and help us to pile all the rubbish. Even my
grandchildren came; right now they’re just sitting here resting so I took a picture of them,
but they helped to pull all the shrubbery out. The Hawaiian club came out, the Samoan club
came out, the Tongan club came out - not the Hawaiian – the Samoan, the Tongan, and the
Fijian and the Hawaiian club didn’t come out to help at all – they were still in the taro
patches. But, anyway, the found this shredder from BYU and then after we got, when we
started I told Randolph “Are you sure you want to clean this cemetery?” he said “Yes” I said
“This whole thing?” and he said “Yes” and I said “OK, we’re going to finish it” this is January
by now “and by Memorial Day, this place should be cleaned.” he said “OK, we’ll get it clean.”
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This is around the first of April and so they got the shredder from BYU and then we
shredded a whole bunch of rubbish.
Here, where the plum tree is here, you can see all the graves here. Some of them
were divided into three plots; they had sections for three graves. And, I swear, maybe it’s
because I really want to find a grave that this rock says “Nalika Kekauoha” but I guess you
would have to be a forensic scientist, I guess. But you could see some kind of writing on
there but you could make out an “N”, some you can see an “E”, some you can really see a
“K”, an “E”, an “M” but you can’t really make out the name. Then somebody says “Why don’t
you go look through your Hawaiian list and maybe you can’t make out the name. Everybody
then had a name with a “K”, an “E”, an “N”, an “A” so you couldn’t tell. But, as we continued
cleaning, I would tell my husband “Why don’t you just pick a grave? Nobody knows. Just say
that this is grandma’s grave.” But, anyways, we started getting Aunty Gladys (Ahuna), Uncle
Tarzan (Ahuna) Aunty Sissy (Adolpho), Uncle Samuel (Kekauoha), and other friends and
relatives and the president of the temple to come up and help us identify where the graves
are – where do you think the grave is? If two people say “That’s a grave, I can see it right
there.” I would tell Randolph “Peg it.” and so we started pegging all of the graves along
here. Then we thought “Give the Hawaiian club one more time – one more chance.” so we
asked them if they could come and help us outline all the graves with the rocks and we
would go down the hill, go to the bushes to find rocks, or borrow some from some of the
graves to place around them and they said “OK, we’re going to come up.” and they still
didn’t show up. Out of all the people who didn’t work, there were many people who were
retired and everything who would walk around the temple for exercise they all would say
“Oh, we’ll be back one day. We’ll help you!” nobody came but Mavis Coleman and she came
and she helped me pull all the weeds and everything.
Then, by the first week of May we were through cleaning the whole cemetery so we
asked the president of the temple if we could bring in the sixth-graders and have them
decorate all of the graves. They said “Well, you know, for liability we’re afraid.” And I said
“Don’t worry we’ll have just like an excursion slip the kids will write, we’ll send off
permission slips and the temple won’t be liable for anything.” so they agreed and we made
sure all the kids had on shoes, that all of the kids brought a drink of water so that none of
them would faint or fall or trip over the roots and we gave the children all the rules. We got
$100 from HRI, $100 from Laie Community Association, we went to buy the small, little
vases that were 99 cents apiece and we went to Wal-Mart and bought flowers – one bunch
of flowers for 86 cents, and we got enough for all the graves. We identified 87 graves and
the temple said “Yes, you may bring in the kids”. So the kids came in and helped us pull
whatever koa was growing around the graves and then on Christmas Eve, my husband and
I, before Christmas, went and we brought all of the flowers for the cemetery and we had my
grandchildren come and decorate all of the graves with a flower.
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Laie Elementary School children . . . and the final results
This is the plum tree I told you to remember, you know how ugly the rocks looked
but in the sun they all turned white. This is where my husband’s great-grandfather is
buried, Hosea Nahinu Kekauoha, and down here is that cemetery that we found and up on
the top is the gazebo. The gazebo is right here and that’s where the cemetery is. See, that’s
the same plum tree – we’re just showing you all of the graves. You can see that plumeria
tree. These are the roots of the trees that the president is afraid for people to go. We’ve had
Mike Foley, here, who wanted to interview us about it but we said “You go get permission
from the president first because we don’t want to do anything that the president don’t want
us to do.” But, when Brother Riley Moffat went, they said, “OK.”
Even though we didn’t find grandma, we’re still really happy that we did this. Now
we’re so happy that my husband went to look for another cemetery for us to clean! This
was across the river, HRI buildings are here and it’s across the stream we’re showing you
there’s a coconut tree somewhere here, I can’t picture it but it’s in here. You come on the
side of Tashiro camp but this cemetery was easier to clean.

Mokuiki graveyard before . . . and after.
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They had this tall grass here, I mean the grass was hard to get out but it was easier
than haole koa, and again Mavis Coleman, we saw her walking down the street and said
“Mavis, we’re going to go clean another grave.” and she said “OK, come get me,” and we
went to get here; she came up a couple of times. It took us about a month to clean up this
cemetery. We found about seven slabs here and then you can see rocks here and there but
we’re leaving it. We told the family about the cemetery and told them “We cleaned it now
you keep up with the cleaning.” They are related to Kela Miller, you know Kela Miller, this is
their great-grandmother’s cemetery. When we got through Randolph said, “There’s one
more cemetery that we need to clean on the Cackle Fresh Road.” Now, there was a lot of
koa, when Randolph first took me up to see it and I said, “You must be kidding,” and he said,
“No, I want to clean it.” and I said “OK.” I had spoken to Dawn Wasson and told her that we
were planning to come and clean the cemetery because this is actually their family land.
Maybe two, three weeks before we got through with Mokuiki, she and her husband and her
son came and cut down all of the koa so when we came we saw all the California grass
starting to grow and the koa starting to grow again so we decided that wasn’t clean enough
for us.

Cackle Fresh graveyard before

. . . and after

So, this is how we’re cleaning it now and Randolph is poisoning all the Koa, like the
ones up at the temple, and today if you go up there we’ve already gone all back there and all
in here is all clean. But, we just feel that this is important because even though we do not
have family here when we hear the older people in Laie say, “You know, my grandma is
buried in there but I’m getting so old that I cannot go through the bushes to go and
decorate their graves and I really want to go.” Aunty Gladys’ grandma is buried on this
corner of it and it’s all clean now Aunty Gladys, you can go up there. This is one of the
reasons that gives my husband and I the desire to go and clean it and even though we don’t
know who all the people are. Mahalo.
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THE LA’IE PLANATION
by Cynthia Compton
A manuscript of this presentation was not available, but the contents (and much
more) can be found in the author’s Ph.D. dissertation “The Making of the Ahupua’a of La’ie
Into a Gathering Place and Plantation: The Creation of an Alternative Space to Capitalism” by
Cynthia D. Woolley Compton. A dissertation submitted to the faculty of Brigham Young
University in partial fulfillment of the requirements for the degree of Doctor of Philosophy,
Department of History, Brigham Young University, December, 2005.
It can be found online at: http://contentdm.lib.byu.edu/ETD/image/etd1151.pdf
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MORMON BEGINNINGS IN SAMOA: KIMO BELIO, SAMUELA MANOA AND
WALTER MURRAY GIBSON
by Spencer McBride
Imprisoned in a Dutch prison in Malaysia, the young American adventurer Walter
Murray Gibson claimed to have received a profound revelation. He writes, “While I lay in a
dungeon in the island of Java, a voice said to me, ‘You shall show the way to a people, who
shall build up a kingdom in these isles, whose lines of power shall run around the earth.’ My
purposes of life were changed from that hour.”1 This, he felt, was confirmation of his
previously imbedded ideas that he was indeed destined to create and lead an empire in the
islands of the Pacific Ocean. When Gibson’s path crossed those of Kimo Belio, Samuela
Manoa and the Mormon Church in Hawaii and Samoa, the results of his imperial mindset
would have a significant effect.
The arrival of the first “Mormon” missionaries in Samoa, and their 25 year stay in
those islands without correspondence or assistance from the church’s headquarters, is a
fascinating account worthy of being related in the most complete form possible. The calling
of two native Hawaiians to serve such a mission helps to uncover the motivations of the
politically ambitious man who had entwined his aspirations for empire with the building
up of the Mormon Church. The unauthorized dispatch of Kimo Belio a Manoa to Samoa by
Walter Murray Gibson was an attempt to further his own political aspirations by spreading
the Mormon faith in the Pacific. However, the resulting missionary service of Belio and
Manoa failed to grant Gibson greater political influence, but did successfully lay the
foundation of a lasting Mormon presence in Samoa.
The chain of events leading to Samuela Manoa and Kimo Belio’s [alt. Pelio] mission
to Samoa has its beginning in 1850 as the first Mormon missionaries reached the Sandwich
Islands. At this time, the Church of Jesus Christ of Latter-day Saints had a limited presence
in the Pacific Islands, but in December of 1850, ten elders of the church arrived in Honolulu
to open the Sandwich Island Mission. The group, presided over by Hiram Clark and
including George Q. Cannon, arrived with the intent to preach to and convert the white
settlers living on the islands. However, they soon found the task to be far more difficult
than anticipated in that the population of white settlers was smaller than expected and
there was very little religious interest among them. Describing the situation, Cannon wrote,
“We soon became satisfied that if we confined our labors to the whites, our mission to
those islands would be a short one.”2 Thus, the focus of the ten Mormon elders shifted from
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the whites to the native Hawaiians requiring them to learn the language and the culture of
the people.
The work was slow and success virtually non-existent at first for the elders, leading
to severe feelings of discouragement among several members of the party. Half of the
contingent, including Clark, opted to leave their ministry and return home, leaving only five
of the original ten missionaries.3 They worked diligently to master the difficult Hawaiian
language and soon began preaching to the natives. The church sent several missionaries to
the islands in 1852 to take the place of the departed brethren and the work soon began to
prosper as evidenced by 50 organized branches of the church at the time of Cannon’s
departure in 1854.4
The most proficient among the elders in learning the language was Elder Cannon,
who within a few months was conversing fluently with the native people.5 Previous to the
departure of five of his brethren, Cannon had been assigned to labor on Maui, where he
returned and remained for much of his mission. It was on this island that he met Kimo Belio
and Samuela Manoa.
Belio was a resident of Wailuku, Maui when the first ten Mormon missionaries
arrived in 1850. Once the decision was made to preach their doctrine to the natives, Elder
Cannon returned to his ministry on Maui, spending a large amount of time in the village of
Wailuku. It has been stated in some accounts that Manoa and Belio were taught, baptized
and ordained elders by Cannon in that village.6 There are no records found confirming this,
but because Cannon’s labors in that area were extensive and Belio and Manoa were living
in that place at that time, the claim of Cannon introducing them to the faith ought not to be
dismissed. Elder Cannon arrived in December 1850 and made his first converts in Wailuku
in the latter part of 1851.7 Thus, one can estimate that if Cannon was the missionary that
baptized Manoa and Belio, then they were baptized and confirmed members of the Church
of Jesus Christ of Latter-day Saints. They were ordained elders between 1852 and 1854; at
which time Cannon returned to Utah at the close of his mission.
However, in examining the family life of Kimo Belio, evidence suggests his entrance
into the Mormon Church came by way of a different missionary at a later time. Belio
married a woman named Kaolelohou and resided with her in Wailuku. On 25 December
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1858, Kimo and Kaolelohou Belio had their first son, Alamakamika.8 Almakamika translates
into English as “Alma Smith.” Alma L. Smith served three missions in the Sandwich Islands,
the first of which was from 1856-1858. The naming of his first son after Smith is convincing
evidence that he was a greatly influential missionary in Belio’s life and likely the one that
baptized him. 9 The naming of children to honor others is a common practice found in
several cultures throughout the world and in this case it provides insight to the influence
the church had on Belio and his family. It is unknown exactly when, but Belio and his family
left their home in Maui and joined fellow church members in establishing the “City of
Joseph” in the Palawai valley, where they could to gather together and practice their
religion without the criticism and persecution that had been coming from the government
and other Christian sects.
Samuela Manoa, according to an account aging him at 27 years when called on a
mission to Samoa10, was a young adult at the time of his baptism. Manoa moved to Lanai
along with many other church members and settled with them in the Palawai valley.
To understand the unusual event that was Belio and Manoa’s mission call, one must
understand the man that issued the call to them, namely Walter Murray Gibson. Born in
England, raised in Canada, married and widowed at a young age in South Carolina, Gibson
fancied himself as an explorer destined for political power and greatness. He specifically
dreamed of Malaysia and a vast empire consisting of all the Pacific islands. A few years after
an attempt to begin his political empire in Malaysia was stopped before it could even
commence by the Dutch colonial authorities, Gibson joined the Mormon Church, his
baptism occurring in Salt Lake City on 15 January 1860 by Heber C. Kimball.11 Though his
initial motives for joining with the Mormons were likely pure, it is clearly evident in his
actions that soon followed that Gibson lacked the capacity to separate his spiritual pursuits
from his political ambitions and the Mormon Church became a vehicle by which his Pacific
empire could come to pass.
Even before his baptism, he attempted to persuade Brigham Young to bring the
saints to the Pacific Islands, specifically naming Malaysia and Papua New Guinea as
possibilities.12 In a letter written to Young and sent from St. Louis to precede his arrival,
Gibson refers to the aforementioned revelation he claimed to receive while imprisoned by
the Dutch in which he was told he would “show the way to a people, who shall build up a
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Kingdom in these isles” and he tells Young that “it has been in [his] heart…to propose to
you and your people, emigration to the islands of Oceania.”13
His ideas were heard, but there is no evidence that they were ever considered
realistic possibilities by church leaders. Nevertheless, Gibson was respected by Young and
fulfilled a mission, serving for a brief time in the Eastern United States. Upon his return to
Utah, all the Elders that had been serving abroad had been brought back to Utah with the
threat of war that came with the arrival of Johnston’s army. His presence in Utah was not
viewed as a necessity and he was sent on another mission. On this occasion he was sent
into the Pacific with a charge to deliver official messages of good will to the government
officials of far eastern nations. He departed with three official documents from Brigham
Young and other church officers, adorned with ribbons and seals to verify authenticity. One
was intended for the potentates of Malaysia, another for the Japanese Emperor and a third
serving as a letter verifying Gibson’s commission to preach the gospel as a missionary.14 He
was instructed by Young to check in on the church members in the Sandwich Islands while
en route to these other destinations. Gibson began his journey from Salt Lake City to the
islands of the Pacific that had for so many years been present in his dreams and among his
thoughts on 21 November 1860 and awaited passage to the Sandwich Islands in San
Francisco from December until 15 June 1861.15
His stay in San Francisco while awaiting passage to the Sandwich Islands presents
early evidence of Gibson’s political ambitions taking precedence over his church
responsibilities. With his reputation as a lecturer of Malaysia known to several of the cities
residents, he was prevailed upon to present the subject in lectures open to the public. His
lectures caught the attention of local government authorities potentially interested in
economic ventures in the region spoken of by Gibson and he accepted an invitation to
address the state legislature on the matter.16 His lecture led to a motion to send a
commissioner to Malaya to open up trade with the state, a post for which Gibson was the
likely candidate. However, the motion failed to receive enough votes in the affirmative and
the idea was dropped, much to Gibson’s dismay, who felt the motion’s defeat was due to
“anti-Mormon prejudices.”17 Important glimpses of Gibson’s character in relation to his
spiritual professions and political ambitions are displayed in this incident. Gibson seemed
to be more than willing to lay his commission as a missionary aside had he been appointed
a commissioner in the California state government. This is not to suggest that he was not
sincere in his professions of religious faith, but rather demonstrates his ultimate
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motivation of fulfilling his dream of gaining great political power and influence in the
Pacific.
Eventually he left San Francisco, with plans of traveling to the Sandwich Islands on
his way to Japan and Malaya. When touring the islands in order to accurately report the
condition of the church and its members to Young, he discovered a decline in the activity
and number of the native membership.18 Despite the declining status of the church on the
islands, Gibson was greatly attracted to the place and decided upon remaining there and
foregoing the trip to Japan and Malaya. It is at this point that Gibson’s actions became
influential on Manoa and Belio. He did not present himself to the church members as
merely a missionary, but showed the Hawaiian saints his fancily adorned letters and
certificates (which the natives did not know were intended for heads of state elsewhere)
and claimed he had been sent by Young to be the president of the church in the Sandwich
Islands.
The façade developed further, and soon the members were told by Gibson that the
church in Utah had been destroyed by the US Army, which was generally believed in
connection with the knowledge that the American elders had left them three years prior
due to the approach of an army.19 He then took it upon himself to ordain native brethren to
priesthood offices for substantial fees. These offices included apostle, seventy, bishop, and
“priestesses of temples.”20 The last on the list was non-existent in the Mormon Church and
the first three listed were positions only appointed by the governing body of the church,
the First Presidency.
His desires for political power and empire in the Pacific also began to come forth.
The natives that followed him to Lanai not only worked under his direction to build the
“City of Joseph” in the Palawai Basin, but were drilled by Gibson in military formations and
tactics. He had taken his call as a missionary farther than his commission allowed, and
further than any in Salt Lake City could have possibly realized at that time.
As stated previously, evidence leads one to believe that Samuela Manoa and Kimo
Belio moved to Lanai under Gibson’s leadership in 1861-62 with some 185 others.21
Though his actions seemed somewhat irregular in comparison to the missionaries that had
first established the Mormon faith in the islands, one might assume that the Hawaiian
brethren were untrained enough in procedures of church government and leadership due
A summary of Gibson’s reports to Young is given in Adler, The Fantastic Life of Walter Murray Gibson, 57, and
is taken from letters from Gibson to Young dated July 10, 14, 16 and Sept. 2, 1861, and are found in the Gibson
Name File, Church Historians Office, Salt Lake City.
19
Harris, Samoa Apia Mission History 1888-1983 (Apia: Samoa Printing and Publishing Co, 1983), 1.
20
Joseph F. Smith to George Q. Cannon, May 4, 1864, as quoted in Britsch, 122-123.
21
Raymond Clyde Beck, “Palawai Basin: Hawaii’s Mormon Zion,” M.A. Thesis, University of Hawaii, 1972, 87.
This number is based on adult members of the church and does not include children.
18

61

to the church having only existed on the islands for less than a decade that they followed
Gibson as an ecclesiastical leader, dismissing these irregularities. Thus, when Gibson
offered apostleship to Belio and the office of Seventy to Manoa, the two native brethren
accepted and paid the fee.22
Gibson, having taken upon himself the role of ecclesiastical leader of all the
Mormons in Hawaii, soon assumed the role of royalty. Such self-views are found in his
journal entries at that time in which he states, “The people are poor; in pocket, in brain, in
everything. They are material for a very little kingdom…But they are thorough…They bring
a chicken or some yams to make up for their deficiencies in courtesy in approaching me. It
is a little kingdom of love and worship.”23 The first few lines of the statement reveal that
the “worship” he is referring to is of him. It can be said that he was attempting to convert
the native Hawaiians to “Gibsonism” more than Mormonism. These notions of royalty
continued as he trained and drilled the men he had organized into military companies in
military tactics.
Yet another statement made by Gibson that assists in revealing his true motives for
playing the role of church president in Hawaii came in a letter to Brigham Young in January
of 1862.
“…it is the desire of my heart to establish a centre stake for all the Oceanicans. The
Hawaiians rejoice in the idea…I rejoice in the hope that the fruits of my labour here
will enable me to push on next season to Japan, or Malaysia in company with a few
intelligent Hawaiian Saints. They will be invaluable aids in advancing the gospel in
Oceanica.”24

Though not speaking in terms of political empire, the way he conducted himself as a
religious leader implies that he desired to be more than an ecclesiastical leader in the
regions his Hawaiian subjects were sent. He was likely entertaining these kinds of thoughts
a month before writing to Young when he sent native Hawaiians on missions. In a letter to
George A. Smith of the Council of the Twelve Apostles, he made mention of “Some brethren,
who were sent out to the Navigator Islands [Samoa], and to Central Polynesia, have sent me
very interesting accounts of their mission.”25
Those brethren were Kimo Belio and Samuela Manoa. On 17 December 1862 the call
was extended to Belio and Manoa to depart on a mission to the Navigator Islands (Samoa),
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even though he had no authorization from church leaders to direct missionary labors.26 The
two brethren appear to have shown no hesitation in accepting and acting upon this call, as
evidenced by their departure to Samoa from Honolulu aboard the whaling vessel
Massachusetts on 23 December, allowing only 6 days to travel to this port on the south
shore of O’ahu from the Palawai basin of Lanai. The voyage lasted 31 days, with the ship
arriving at the island of Aunu’u on 24 January 1863. 27
The first task at hand was for the two native Hawaiians to learn the Samoan
language, which appears not to have taken too long and the work commenced. The pair
labored briefly on Aunu’u baptizing one person, before moving to Tutuila, which became
the place of their residence as missionaries and the main focus of their labors.
The political and religious conditions of Samoa at the time were already strongly
influenced by a noticeable western presence. At the time of Belio and Manoa’s arrival,
Samoa was witnessing an increase in the number and influence of foreigners, especially
British, Germans, and Americans. Mission leaders of the Protestant sects as well as other
European settlers “felt that it was essential to establish a central government which could
make laws and conduct courts” in place of the traditional Samoan way of governing
themselves by the Matai over each village and district.28 European imperialism had already
led to centralized governments throughout much of Polynesia. However, the establishment
of a centralized monarchy did not come easily for Samoa. A local leader named Malietoa
Laupepa attempted to place himself over a confederacy of districts and was challenged by
another local leader named Malietoa Talavou. The division led to civil war in 186929 (six
years after the arrival of Manoa and Belio). On top of this, the British, Germans and
Americans began to strongly consider the colonization of the Samoan Islands amid the
conflict and disorder.30 Needless to say, Belio and Manoa entered a Samoa whose political
situation was anything but stable as its system of government experienced numerous
changes.
Manoa and Belio arrived in Samoa at a time when the islands were not only
changing politically, but religiously as well. Christian missionaries had first arrived in
Samoa in 1832 from the London Missionary Society (LMS), an arrival that was anticipated
by the Samoans from what they heard from neighboring Polynesian nations like Tonga that
began to embrace Christianity several years before it came to Samoa. This first group was
protestant, associated themselves with the Congregationalist church (called “Lotu Ta’iti” by
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the Samoans), and was led by John Williams.31 In that same year, the Methodist sect (Lotu
Toga) arrived in Samoa from Tonga under the direction of Peter Turner at the request of
several Samoans and against an informal agreement between the two churches that had
reserved Samoa for the LMS. 32 The third Christian sect to arrive was the Catholics (Lotu
Pope) who established a Samoan mission in 1845.33 Despite the difficulty the sect faced in
obtaining a membership while in competition with the Methodists and Congregationalists,
when Belio and Manoa introduced the Church of Jesus Christ of Latter-day Saints (Lotu
Mamona) to the islands in 1863, the Catholic church was firmly established along with the
two Protestant sects that had preceded it. Thus, Manoa and Belio arrived in Samoa
experiencing similar political and religious changes as those in Hawaii upon the arrival of
Cannon and his party of missionaries in 1850; the government was being influenced and
centralized by westerners and the Samoans had already been exposed to Christianity for
nearly 30 years. In 1863, Samoa and its people could be considered Christians with the
beginnings of a “western style” central government.
In all, Belio and Manoa baptized between 50-60 individuals, most of who were
converted in the first three years of their missionary labors.34 After the first few years of
devoting their time to missionary work, they received word from Hawaii of Gibson’s
exposure as a fraud and his subsequent excommunication from the church. This must have
been received as a shock, and possibly a sign that no new elders would arrive until the
church was reorganized and strengthened in the Hawaiian Islands. This is suggested in an
account stating that they “discontinued the missionary work and began making money.”35
On November 24 1868, Manoa married a Samoan woman named Faasopo36 and the two
missionaries became more and more settled in Samoa. Manoa and Belio turned to trading
copra, an endeavor in which they appear to have been quite successful as attested by a
description of Manoa’s financial status and living condition upon the arrival of Dean. Dean
states that “He has done considerable trading in copra and made a good deal of money. He
has a nice lumber house the material of which cost $1,200.”37
Though they were not actively seeking new converts after hearing word of Gibson’s
downfall, Belio and Manoa kept the congregation together and continued to meet and
worship together. Much credit, however, is due to Belio. On 30 September 1869, Manoa
was excommunicated for committing adultery by a council assembled by Belio.38 The latter
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was then left to lead the church alone, a task he took upon himself until his death on 3 June
1876, at the age of 64.39
The small group of Samoans that considered themselves Mormon was not left
without a leader. Manoa had repented of his transgression and had written to the church in
Laie, Hawaii to receive permission to be baptized again and readmitted as a church
member. Coincidentally, permission was received the day after Belio’s death and Manoa
was baptized by a church member and the principle chief of Aunuu, Miomio Lemafa on 4
June 1876.40
During the time following news of Gibson’s dismissal and prior to Belio’s death, the
two Hawaiian elders wrote frequently to friends and church leaders in Hawaii, reporting
their progress, inquiring after the state of the church in Hawaii, and requesting more elders
to be sent to assist them in their labors.41 The mail system between Hawaii and Samoa was
somewhat unreliable. Letters would be sent aboard ships traveling between New Zealand
and Hawaii. The ships would not enter any ports in Samoa, but would make stop at a spot
nearly a mile off the shore of the island of Tutuila, where it would be met by a schooner
sent from the shore so enabling the passengers, letters and other cargo traveling to Samoa
to make it to their destination. If the winds were especially strong, or the seas excessively
rough, no stop would be made, Samoa would be bypassed and the passengers and mail still
aboard would remain aboard until the ship arrived in New Zealand.42 The unreliable mail
system is part of the reason information of Gibson’s excommunication was delayed, and
also provides a partial explanation of why many letters to and from Manoa and Belio were
never replied to or even received.
Despite the lack of a reliable postal system, many letters were received by the
people to whom they were addressed, records of which have survived. On 12 October 1872,
Harvey E. Cluff wrote to the Deseret News (published in Utah) from Laie, Hawaii to report
progress made in the Sandwich Islands Mission, as was the common practice of
missionaries serving abroad at that time. He writes, “We learned from a communication to
Brother Nebeker from the Samoan or Navigator Islands that the two Hawaiian brethren
who were sent from here (Hawaii) nine or ten years ago are doing a good work among the
people there in Samoa. They have raised up churches, built meeting houses and they now
number upwards of 200 members of the Church of Jesus Christ of Latter-day Saints.”43 This
letter obviously reports a higher number of converts than it had in any other source and
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can be deemed as likely inaccurate on this basis, but the exact number of converts remains
unknown.
Another similar report was made in the same newspaper the following year, this
time by the President of the Hawaiian Mission, George Nebeker. His letter under the date of
19 August 1872 reads:
We received the other day a letter from our native brethren, who are on the
Navigator Islands. They speak of the Church there being alive, and are very anxious
to hear from their brethren in Zion, as they have heard that there is a great deal of
trouble there. There is as yet no mail carried to those islands, and it makes it
difficult to correspond with them.44

Thus, from these two letters to church leaders in Hawaii, we learn of the growth of the
church under the direction of the two Hawaiians.
The question naturally posed is why the church did not send other missionaries to
Samoa to help Manoa and Belio. Other historians telling this tale as a preface to larger
histories of the Mormons in Samoa have suggested that the church was honestly ignorant
of their being there.45 However, there is ample evidence to show that this was not the case.
The letters from George Nebeker and Harvey Cluff regarding the missionary pair’s
presence in Samoa were written to the Deseret News, which was a Utah-based publication.
In addition to these, Gibson, in another letter previously quoted, told George A. Smith of the
Council of the Twelve Apostles that he had dispatched missionaries to Samoa. The church
was most likely aware of their being in Samoa, but is impossible to know why no one was
sent to aid Belio and Manoa before Joseph Dean arrived in 1888. Speculation with no
factual basis brings one no closer to an answer in this regard.
As with missionary labors of all sects and creed, not all that are converted stay
converted, and this was certainly the case with the congregation of Mormons in Samoa.
According to Manoa, many passed away while others returned to their former
denominations. It is likely that there were some who left after Belio’s death in 1876, he
having been the strong and faithful leader that held the group together during Manoa’s
absence. In a letter written while on a mission to Samoa in 1893, Elder Wood, a man well
acquainted with Manoa, describes the condition of the church members that were baptized
by these two Hawaiian missionaries. Describing a period of time not long after Belio’s
death, Wood writes that “By this time Manoa had almost become a Samoan himself, and the
44
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old church members said they would no more believe his promises, and that there was no
church called ‘Mamona’ (Mormon).”46 This statement describing why many of the Samoans
that Belio and Manoa baptized returned to their former denominations reveals that in
addition to their teaching of gospel principles, the two Hawaiian missionaries promised the
Samoans the arrival of more Elders, specifically white or papalagi Elders, to further
establish the church in those islands.47 Having no reason to think otherwise, Belio and
Manoa were clearly under the impression that their missions would soon be followed by
others, and that they would be assisted in their labors. After years of waiting, the last few
church members left the faith and returned to their former religious practices.
After a serious injury sustained by Manoa deemed him unable to resume work as a
missionary, he devoted himself to the copra trade in which he had become involved in
some time after learning of Gibson’s deceitful activities and excommunication from the
church. Joseph Dean, a missionary serving his second mission in Hawaii, in speaking to a
local merchant who had traveled to and spent a considerable amount of time in Samoa
learned that “Manoa, our Hawaiian that was sent there in 1862 is quite well to do and is
considered to be a Mormon.”48
In 1887, Manoa was hired to pilot a ship into the harbor at Pago Pago. In the course
of things, he was invited below deck to eat breakfast with the ship’s captain and while
crumpling newspapers to build a fire he came across an article mentioning church
president John Taylor. It became evident to Manoa that Gibson’s claims of the church’s end
in Utah were false and proceeded to write a letter to Taylor requesting assistance. The
request was forwarded to Hawaii from where Joseph Dean would be dispatched to officially
open the Mormon mission in Samoa.49
Dean had developed an interest in Samoa after learning of Manoa and Belio’s
mission there from local members with which the two Hawaiian elders maintained
occasional contact. After corresponding with Manoa by mail to inquire after the land’s
potential to become a prosperous location for missionary labors, Dean was officially sent to
Samoa and left Hawaii on 10 June, 1888. He arrived in Samoa on 18 June on the island of
Tutuila.50
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Joseph and Florence Dean and their children, 1889
(Courtesy Building the Kingdom in Samoa)
Manoa proved to be a valuable assistant to the newly arrived mission president. He served
as a translator for Dean until he obtained a sufficient understanding of the Samoan
language. Records also indicate that Manoa was often called on to pray and speak in
meetings and often served as a guide and traveling companion to Dean and others51,
though in this last capacity he was somewhat limited from his accident several years prior.
Manoa remained actively involved in building the Mormon Church in Samoa for the
remainder of his life.
Though all 50 or 60 Samoans baptized by the two “Gibson-sent” Hawaiian
missionaries had either died or returned to their former churches, Manoa and Belio did
prove extremely successful in laying a foundation for a much stronger presence in Samoa.
More missionaries were subsequently called to the islands and the work expanded to the
entire island chain from Tutuila and Aunuu.
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Congregation in Apia, Samoa circa 1900
(Courtesy of Building the Kingdom in Samoa)

The growth of the church in Samoa can be attributed to the first two missionaries for a
couple of reasons. First, correspondence after the arrival of Dean and the official
establishment of a Samoan Mission reveals that “it wasn’t long before a number of those
who had believed in the principles once taught by Belio and Manoa applied for baptism.”52
The number of people belonging to this group is unknown, but it likely consisted of many
who had lost faith in Manoa’s promise of more missionaries. It certainly did include the
aforementioned principle chief of Aunuu, Lemafa, as well as a man named Ifopo that would
greatly assist in the work after rejoining the church. Thus the missionaries under Dean’s
direction were able to find success more quickly because of the labors of Manoa and Belio
during the preceding 25 years.
In addition to the return of previous church members, the foundation of a strong
Mormon presence in Samoa also resulted from the efforts of Belio and Manoa due to the
fact that many who they baptized on Tutuila and Aunuu had homes and family on the island
of Upolu. Through their interaction, teachings of the newly arrived ‘Lotu Mamona’ became
known in that place and provided for greater ease in teaching the people there when
52
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Mormon missionaries finally arrived.53 It is also recorded by a former church historian,
Andrew Jenson, that Belio had some interaction and success with the people on Upolu in
Apia, baptizing several in that place.54 That report contains an extra sense of reliability
because Jenson met with Manoa in 1895 to acquire details from the journal kept by Manoa
during his missionary years.55 Sadly, this journal has not been located, but it certainly
would provide a treasure trove of information and enlightenment regarding the subject at
hand. Though it seems clear that the two Hawaiians were sent by Gibson to spread the
Mormon faith primarily to further his political influence, the activity of missionaries after
the official opening of the Samoan mission reveals that they had been successful in
spreading it with great religious, and not political, consequences.

At this point in the account of the unauthorized, yet significant and sincere service of
Belio and Manoa as Mormon missionaries, the attention again turns to the mission’s origin,
Walter Murray Gibson. After his excommunication from the church, he retained the lands
on Lanai and soon thereafter began editing a newspaper and threw himself into the
political circles of the Hawaiian Islands.

Walter Murray Gibson at the height of his political power
(Courtesy Hawaii State Archives)
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That Gibson’s interest in sending Hawaiians to Samoa was backed by political
aspirations is made extremely clear by his actions a little over 20 years after his departure
from the Mormon faith. In the late 1880s, Gibson was appointed Prime Minister in King
Kalakaua’s cabinet and the two created an ambitious foreign policy that was labeled
“Primacy in the Pacific.” It included the kingdom of Hawaii corresponding with western
nations regarding Pacific Islanders and their continued independence from foreign rule. It
also included the creation of Gibson’s longed dreamed of Pacific Empire with the nations of
Polynesia united as one.56 A telling quote to this end came from Gibson in an editorial in
which he states, “The Hawaiian State is in all respects fit to take upon itself the
responsibilities of an advisor, a referee, or a mediator in the affairs of the weaker but still
independent divisions of the Polynesian race.”57 Gibson’s motives were as clear at this
point in his history as they had ever been before and it was at this point that he attempted
one last time to bring his empire together by sending men to Samoa.
In 1887, acting as Secretary of the Navy, Gibson purchased an older British ship
once used for trade and refitted it with six small cannon and two Gatling guns. Naming the
ship the Kaimiloa, he put it under the command of a retired member of the British navy
named George Jackson and sent a detachment of the King’s Guard to serve as marines. He
then ordered the warship to travel to Samoa under the Hawaiian flag with the purpose of
strengthening relationships and eventually creating an alliance with the Samoan
government. It arrived at Apia’s harbor 15 June, 1887.58 According to Gibson’s diary, the
crew was also “to take possession of Necker Is. and other small islands by and by.”59
This plan failed miserably as German suspicion of the “homemade battleship” led to
the Kaimiloa being followed by German warships and the drunken and disorderly conduct
of the Captain and crew embarrassing the Hawaiian government more than assisting it in
its attempts at diplomacy. The ship was recalled and Gibson’s plans of a Pacific Empire
were finished.60
The timing of this incident bears coincidental significance to the tale of Manoa and
Belio. It was around this same time that Manoa was writing the church in both Salt Lake
City and Laie, Hawaii requesting assistance. The boldest of Gibson’s attempt to fulfill his
political ambitions of a Pacific Empire under his command came as one of his earliest
actions in this regard came to its close.
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Though Manoa and Belio were sent to Samoa as missionaries for the Mormons, it is
clear by his actions that Gibson hoped they would also become ambassadors for him and
his ideas of political unity in a pacific empire. He clearly realized that increasing his
political influence was directly tied to the spread of the Mormon Church in the Pacific. But
his subsequent excommunication foiled the plot and his failed attempts at uniting Samoa
and Hawaii as a government official left him without the Pacific Empire of which he had
dreamt his entire life.
In regards of the success these two Hawaiians had in building the membership of
the church for which they labored, regardless of the unauthorized nature of their call, the
foundation they laid for the official establishment and growth of the church in Samoa is
primarily displayed in events occurring after the arrival of Dean in 1888. The church grew
more rapidly and with greater ease because of their service between 1863 and 1888.
Thus, having knowingly been sent to Samoa as “ambassadors for Mormonism” and
unknowingly as “ambassadors for ‘Gibsonism,’” Samuela Manoa and Kimo Belio’s
missionary service in Samoa only fulfilled the former purpose as they laid the foundation
for a lasting and growing Mormon presence in those islands.
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